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Ghosts, Gods, and the Coming Apocalypse
Empire and Religion in Early China and Ancient Rome

Michael Puett

THIS chapter will explore the religious aspects of emperorship in an-
cient China, with comparisons drawn with Rome. In both China and Rome, the
formation of the early empires occurred in tandem with the emergence of claims
of divine rulership. Also in both cases, these claims were hotly contested, with
several religious movements in the empires refusing to accept the emperor as
divine, and with other movements trying to make even stronger claims con-
cerning the potentially divine aspects of humans. The ways that the subsequent
debates concerning the proper form of rulership for an empire played out over the
next few centuries had dramatic implications for the nature of the two empires.

My goals in this chapter will be to analyze why such claims concerning the divine
status of the ruler emerged in both cultures during the formation of the empire
and to explore the historical implications of the different ways that the resulting
debates played out.

1. COMPARATIVE EMPIRES: PAIRED SOVEREIGNS, HUMAN AND
DiviINE EMPERORS, AND MILLENARIAN MOVEMENTS

The history of empires in the Roman and Chinese worlds are surprisingly similar. In
both cases, the formation of empire involved two key figures: Julius Caesar and
Augustus in the Roman case and the First Emperor and Emperor Wu in the second.
In both cases, the first of these (Caesar and the First Emperor) attempted to institute
an imperial order. Each would be seen by his respective later tradition as a transgres-
sive figure who created the empire but was unable to legitimize it. In both cases, the
civil wars that arose after this failure ended with the re-creation of an imperial order
by figures who were able to consolidate and legitimize the imperial system initiated
by the failed founders. Moreover, in both cases, this legitimation of empire involved
claims of divine emperorship. Such claims of divine rulership were new, and in both
cases the claims were made in opposition to the religious and political practices of
the day. Not surprisingly, the claims were in turn strongly contested.
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Also in both cases, millenarian movements began forming in opposition to
the imperial system, in both cases involving claims of revelations from a higher,
moral deity calling for a repudiation of the existing world and the creation of a
new order following the divine teachings. Again in both cases, one of these reli-
gious movements became tremendously influential, ultimately becoming a dom-
inant religion of the empire. In the case of the Roman Empire, this religion was
of course Christianity. In the case of China, the religion was the Celestial Mas-
ters. Thereafter, the religion in question became part of the imperial ideology
and, after the fall of the empires, would become institutionalized as a (poten-
tially) independent church organization.

This statement concerning the Celestial Masters may at first seem surprising,
so a few words on it may be helpful. When we compare the Roman and Han
Empires, one thing that does seem to differ is the fact that the Han Empire falls
well before the Roman Empire does. But this is somewhat misleading. It is true
that the Han Empire falls in 220 of the Common Era, and it is true that an empire
that would successfully unify the realm did not emerge for several centuries.
However, the Han was followed immediately by the Wei Dynasty, which formed
a major empire that controlled the entire North China Plain. Although it is true
that the Wei never succeeded in controlling the southern regions, they certainly
did not know at the time that they would fail. In terms of the views at the time
concerning imperial projects, the Wei fully saw themselves as continuing (and
improving on) the imperial project of the previous several centuries.

The fall of empire in China would on the contrary be better dated to the early
fourth century, when the North China Plain was overrun by armies from the
steppe region. This was, of course, part of a larger rise of steppe peoples across
Eurasia, and one that helped bring about the fall of the Roman Empire as well.

This comparability of chronology for the empires on either end of Eurasia is
of relevance to the religious history of this period as well. During the end of the
Han Empire, the Celestial Masters formed an independent community in what is
today Sichuan. When the Han Dynasty fell, the Celestial Masters looked to the
Han general Cao Cao as the figure who had received divine support to begin a
new dynasty. Cao Cao’s son, Cao Pi, started the ensuing Wei Dynasty, which
thereafter accepted the Celestial Masters. Many of the elite of the Wei were con-
verted to the Way of the Celestial Masters. Thereafter, all major institutionalized
Daoist movements traced themselves back to the Celestial Masters.

In both Rome and China, this conversion to what had been a millenarian
movement fundamentally altered both the nature of the imperial ideology and
the nature of the religious movement—and here again in similar ways.

Despite these striking similarities between these two empires at either end of
Eurasia, two interrelated points are often made to contrast the two. The first in-
volves indigenous political theories concerning the rise of empire, and the second
involves claimed cosmological differences between the West and China.
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To begin with the first: In Rome, the introduction of empire involved a self-
perceived rejection of the Republic, and it was also seen as something different
from the earlier monarchy. And these terms—Republic, monarchy, empire—
have continued to underlie political discourse throughout later European his-
tory. For well over a millennium after the fall of the Roman Empire, most subse-
quent European history was to be dominated by monarchies. But repeated
attempts were made to re-create an empire along the lines of the Roman (Char-
lemagne, of course, being an obvious example, and more recently Napoleon and
Hitler attempted to do so as well). More recently, attempts to create a republic
have been self-consciously undertaken in reference to the Roman Republic (both
the French and American Revolutions being examples).

The contrast in political terminology in China is striking. The formation of
the empire was as hotly debated in China as it was in Rome. But the empire
ultimately came to be called a dynasty like the monarchical dynasties of the
past. And this continued subsequently as well. Indeed, there is no term in pre-
modern China that can be accurately translated as “empire”* Nor, for that
matter, is there a term that could accurately be translated as “republic” There
are certainly terms that can be translated as “monarchy;” but that helps to un-
derscore the point of the potential contrast: for all of the many debates about
proper forms of political organization in Chinese history, a monarchical order
seems not to have been itself a topic of significant debate. In short, debates
about the distinct political orders of monarchy, republic, and empire would
appear to be absent in China.

And this brings us to a second (although directly related) point of potential
contrast, namely what is often referred to as a cosmological contrast between
China and the Mediterranean region. It has often been remarked that in China
there was an assumption that the cosmos was a harmonious, monistic system,
and that the human realm should thus normatively be a unified, harmonious
realm as well.” Thus, because of these cosmological assumptions, empire came
to be seen as the norm in China—as, indeed, the natural way of organizing the
world—whereas in the Mediterranean region and in Europe in general there
was no cosmological assumption that tended to lead toward seeing empire as
anorm.?

The goal of this essay will be to explore the cultural debates within which
these claims of human and divine kingship developed and to chart an alternate
comparative approach to those that would emphasize a radical difference in
terms of cosmological assumptions between the West and China.

1. What is often translated as “empire” is in Chinese “tianxia”—“all under heaven.” But this same term is used
to describe the order achieved by a monarch from the Bronze Age just as much as it is to describe the order (when
achieved) during the Han era.

2. See, for example, Mote 1989.

3. This view is perhaps most influentially argued by Max Weber. See, for example, Weber 1951.
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2. THE DOMESTICATION OF THE GHOSTS: DECEASED HUMANS,
SPIRITS, AND ANCESTORS IN EARLY CHINESE RELIGIOUS
PRACTICE

First, a general introduction to early Chinese religious practice. I will focus here
on those practices dominant in the Warring States and Han periods (ca. fifth
through first centuries BCE), although will turn in a later section to a more his-
torical discussion of how some of these practices changed over time.

Humans were believed to be composed of numerous different energies, souls,
and powers. Some of these energies (qi) were associated with the emotions of the
human, while the souls (the hun and po) were associated with the personality.
Another component was the spirit (shen), which is what gave humans conscious-
ness, as well as the ability to control things. While alive, humans would try to
cultivate these energies and their spirit, trying to refine them and to keep them
within the human body.

The latter point is crucial, because when humans died these energies and the
spirit would indeed leave the body.* This was a very dangerous situation for
the living. The resulting recently deceased ghosts would tend to become over-
whelmed by the energies associated with jealousy, anger, and resentment, all of
which would often be directed at the living—in part for the fact that they con-
tinued to be alive. Moreover, the spirit, now freed from the constraints of the
body, would become all the more powerful. The result would be highly dangerous
ghosts who would tend to haunt the living.

Fortunately for the living, the energies of anger and resentment tended to dis-
sipate over time—presumably because the souls associated with the personality
of the human also dissipated over time. As these energies dissipated, the spirit of
the deceased grew even greater in power, and it also grew more distant from the
living. Indeed, it would tend to stay around the earth much less, and would in-
creasingly roam in the heavens above.

The reason for such an abode was simple: the heavens were filled with other
spirits (shen) as well, including various nature spirits and, most importantly,
Heaven itself (also called the Di—God), which many saw as the most powerful
deity. These spirits consisted purely of the same spirit that existed, in far less re-
fined and far more diluted form, in living humans. As the spirit of the deceased
shed more of the elements from the earth that held it down (the body, the souls
associated with the personality), it became more like these other spirits in the
heavens—extremely powerful, but also distant and potentially indifferent to humans.
And such an indifference could also be dangerous, since these spirits controlled
things like the weather. So, from the point of the view of living humans, the acts of

4. For discussions of the afterlife in early China, see Yu 1987; Brashier 1996; Mu-chou 1998; Poo 1998;
Cook 2006; Seidel 1987; and Puett 2005 and 2011.
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the spirits could seem highly capricious—not because the spirits were filled with
the angers and resentments of the recently deceased ghosts but rather because they
were relatively unengaged with humans, and thus could send down rains and
droughts regardless of the needs of humans.

In short, if the ghosts of recently deceased humans were dangerous in the
sense of being potentially angry and resentful against the living, the spirits (both
the spirits of humans who died long ago, as well as the other spirits in the human)
tended to be dangerous in another sense—highly powerful, but relatively indif-
ferent to the needs of humans. The ghosts were potentially malicious toward the
living, and the spirits were (from the point of view of the living humans) indif-
ferent and potentially capricious.

This is the background against which to understand early Chinese religious
practices. The problem was clear: humans had to deal with dangerous recently
deceased ghosts, as well as powerful spirits who tended to be unpredictable. The
goal of early Chinese practices was to transform these figures as much as pos-
sible—or at least forge relationships with them—such that they would become
more responsive to the needs of the living.

For the recently deceased, the first concern was to separate the personality of
the deceased from the spirit. Ritual actions would be undertaken to keep the
souls of the deceased with the body, which would be buried in a tomb. The goal
would be to keep the souls in the tomb, removed from the living. This would be
accomplished in part through ritual exhortations that the souls not leave the tomb.
It would also be accomplished by making the tombs places where the souls would
want to remain. Things associated with the person in life (including food, texts, etc.)
would be placed in the tomb, with the hope that the souls would therefore be all
the more tempted to stay there, not rejoin with the spirit and not attack the living.

The later destiny of the souls in the tomb was unclear. One possibility was
simply that the souls would eventually dissipate. There was also the possibility
that they might be reborn in various paradises—in the western paradises associ-
ated with Xiwangmu, for example. Either way, they would be removed from the
world of the living.

The fate of the spirit would be different. The living would undertake various
ritual actions to transform the spirit into an ancestor. The spirit would be given a
tablet in the ancestral hall, a temple name, and a defined time for sacrifices. Each
of these would be based not on the personality of the person (which the living
hoped would be kept separate, in the tomb), but rather on the place of the spirit in
the ancestral lineage. At the proper ritual moments, the spirits would be called
down from the heavens to enter the ancestral temple and to be sacrificed to as an
ancestor. The ancestor would then be called on to act like an ancestor and thus
treat the living as descendants who should be supported. If successful, this would
mean that the spirit, shorn of the energies and souls that could be so dangerous,
would become a supportive ancestor, using its power to act on behalf of the living.
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These attempts to separate the souls from the spirit and to transform the spirit
into an ancestor, however, were never seen as being completely successful. For
the recently deceased, the spirits would often link up again with the souls and
energies, and thus revert to being a highly dangerous ghost, and the more distant
ancestors would tend to become increasingly indifferent to the needs of the
living. The sacrifices thus had to be given repeatedly, because the process was
never complete: the ancestors would always revert to being dangerous ghosts or
indifferent spirits, and the living were thus in the position of constantly trying to
domesticate them yet again.

3. RELIGION AND PoLiTiCcS IN BRONZE AGE CHINA

A key part of understanding the political orders that developed in early China is
to see how each (attempt at) a political order appropriated these religious prac-
tices. Let us begin with the Bronze Age aristocratic kingdoms of the late Shang
(ca. 1250 to ca. 1050 BCE) and Western Zhou Dynasties (ca. 1050 to 771 BCE).
And let us again turn first to the dead.’

When someone in the royal family of the late Shang era would die, the person
would be given a temple name and a day in the ritual cycle to receive sacrifices.®
But as one might expect, the rituals were never completely successful, and the
ancestors would continue to be highly capricious. Given that the ancestors
became more powerful and more distant over time, the types of disasters that
would befall the living would often be a good predictor of which generation of
ancestors was causing the problems. For example, if someone had a toothache,
divinations would be aimed at the most recently deceased set of ancestors to see
if one of them was cursing the living. Once the culprit was found, further divi-
nations would be given to see what sacrifices would appease the ancestor in
question.

But things like droughts and untimely rains were controlled by higher powers—
who were unfortunately extremely unresponsive to human rituals. And the most
powerful of the spirits was Di, who was tremendously powerful and also ex-
tremely unpliable to humans. The royal house would thus offer sacrifices to the
more recently deceased ancestors, who would then be called upon to host the next
level up in the ancestral hierarchy. This would continue all the way to the most
distant ancestors, who would then host Di himself. The hope was not only to
transform the recently deceased humans into ancestors, but to use these figures
to create, as much as possible, an entire pantheon of ancestors and spirits who
would ideally act on behalf of the royal family. When it worked, there would exist
a pantheon of supportive divine figures acting to help the royal family. But, of

5. For an outstanding overview of the Shang era, see Keightley 2000.
6. Smith 2010.
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course, often it would not. Disasters would rain down on the living, and the sac-
rifices would be given yet again.’”

And what about the nonroyal living families? During the Shang period, we
possess only written sources from the royal lineage, but with the ensuing Western
Zhou Dynasty we get a great deal more evidence. When the Zhou overthrew the
Shang, the Zhou claimed sole access to the highest deity (whom the Zhou called
Heaven, rather than Di). After their death, the founders of the dynasty, Kings Wen
and Wu, would serve Heaven, and the ancestors of each successive generation
would then call on each generation above, ultimately reaching Heaven. The Shang
ancestors, of course, were no longer allowed access to the high god.®

Already we see hints of how the political order was interwoven with the ritual
order in the Bronze Age, and let us now pull back and lay out the overall work-
ings of the political culture of the time. All land and resources seem to have been
controlled by aristocratic lineages. The most powerful of these lineages would vie
for the title of wang (king). Only the royal lineage would be able to trace its an-
cestral line back to its more powerful ancestors, who would then serve the high-
est deity. The status (religious and political) of the other aristocratic lineages
would be defined according to their relative positions vis-a-vis the ruling lineage.
The living nonroyal aristocrats would be granted land and resources by the king
to rule on his behalf, and the ancestors of the nonroyal aristocrats would con-
tinue to serve the ancestors of the royal lineage in the heavens above.

But the political order contained the seeds of its own downfall. At the begin-
ning of a dynasty, the ruling lineage was by definition at its strongest point—the
very fact of its success in overthrowing the previous dynasty demonstrated that
it had gained the support of the other lineages. Moreover, when the various lin-
eages were granted land and resources by the ruling house, the recipients of the
gifts were usually the very people who had fought with the new king in the con-
quest of the previous ruling lineage. As the generations went by, however, the
nonroyal lineages controlling a given region would have less and less relationship
with the ruling family. Over time, the power of the ruling lineage would wane
dramatically.

And such a waning was built into the ritual system as well. The ruler’s only
access to the highest deity was through the lineage sacrifice system—working up
the lineage to the founding ancestors. Thus, as each generation went by, the king
would get farther and farther removed from the highest deity. The ruling house
would thus, over time, lose its connection to the highest deity, just as the ruling
house would also lose its power vis-a-vis the other lineages.

As this gradual waning occurred, the other aristocratic lineages would in-
creasingly vie among themselves to see which could gain the support to launch

7. See Puett 2002: 31-79.
8. On the Zhou state, see Li 2008 and 2009.



Ghosts, Gods, and the Coming Apocalypse 237

an overthrow of the ruling family. When a conquest finally became possible, the
cycle would repeat itself. Such a political system, of aristocratic lineages over-
throwing other aristocratic lineages, became known as the dynastic cycle.

4. THE WARRING STATES PERIOD

The ensuing period of Warring States (fifth century BCE to 221 BCE) involved a
rejection of the aristocratic system of the Bronze Age and the emergence of a
plethora of different types of social and religious orderings. It will be helpful to
outline a few of the alternate approaches that emerged during this period.

5. REJECTING THE RELIGIOUS PRACTICES

5.1. The Mohists

For our purposes, one of the most significant of these alternate forms of order
was the Mohists, a small community organized around the teaching of their
master, Mozi. The Mohists claimed, contrary to the religious practices of the day,
that Heaven was a purely good deity who had in fact created the cosmos specifi-
cally for the benefit of humans:

Moreover, there are ways that I [Mozi] know Heaven loves the people
deeply. It shaped and made the sun, moon, stars, and constellations so as
to illuminate and guide them [i.e,, the people]. It formed and made the
four seasons, spring, autumn, winter, and summer, so as to weave them
into order. It sent down thunder, snow, frost, rain, and dew so as to make
the five grains, hemp, and silk grow and prosper, and sent the people to
obtain materials and benefit from them. It arranged and made mountains,
streams, gorges, and valleys, and distributed and bestowed the hundred
affairs so as to oversee and supervise the goodness and badness of the
people. It made kings, dukes, and lords and charged them with, first, re-
warding the worthy and punishing the wicked, and, second, plundering
the metals, wood, birds, and beasts and working the five grains, hemp,
and silk so as to make the materials for people’s clothing and food.’

Moreover, they held, the ghosts of the dead were not dangerous or capricious but
were rather entirely beneficent. Indeed, they were organized by Heaven into a
hierarchy designed to work on behalf of the needs of the living:

Therefore, in ancient times the sage kings made manifest and understood
what Heaven and the ghosts bless and avoided what Heaven and the
ghosts detest so as to increase the benefits of all under Heaven and eradicate

9. Mozi, “Tianzhi, zhong,” Sibu beiyao edition, 7.6b-7a.
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the harms of all under Heaven. This is why Heaven made coldness and
heat, placed the four seasons in rhythm, and modulated the yin and yang,
the rain and dew. At the proper time the five grains ripened and the six
animals prospered. Diseases, disasters, sorrows, plagues, inauspicious-
ness, and hunger did not arrive.'

Instead of living humans using sacrifices to transform the ghosts into a hierarchy
of beneficial ancestors, Heaven has already organized the ghosts into such a hier-
archy for the sake of the living.

Since Heaven was purely good and has organized the cosmos and the world of
ghosts for the benefit of living human beings, the behavior of all living humans
should be based on following the guidelines of Heaven. Accordingly, the Mohists
opposed the use of sacrifice by humans to manipulate the spirit world. Doing so,
according to the Mobhists, would disrupt the proper hierarchy set up by Heaven.
The same guidelines held for mourning the deceased.

The Mohists further held that the organization of human society should be
modeled on the hierarchy created by Heaven above. The hierarchy on earth
should be a pure meritocracy, in which humans would be promoted or pun-
ished based simply on the degree to which they follow the divine dictates of
Heaven.

These ideas, in which a high deity is purely good, has organized the world for
the benefit of humanity, and supports a meritocracy on earth based on the degree
to which these divine dictates are followed, will become, as we will see, dominant
positions in the millenarian religious movements that would continue to emerge
in later Chinese history.'!

5.2. Self-Divinization Movements

A different reaction to the religious practices of the day can be seen in the emer-
gence of movements aimed at avoiding the postmortem fate of other humans. If
all humans already have a spirit within them, and if the spirits in the heavens
above are composed of spirit as well (simply far more refined and unencumbered
by such earthly substances as a body), then the goal came to be to refine one’s
spirit while alive.'? Ultimately, the hope was to refine one’s spirit such that one
would not die but rather ascend into the heavens directly. One would therefore
never be made into an ancestor. Moreover, one could potentially even carry one’s
soul with one during the ascension into the skies, so that one would become a
spirit but with one’s personality intact.

Many of these movements increasingly came to be focused on the Great
One (Taiyi), which was seen as being more powerful and more primordial than

10. Mozi, “Tianzhi, zhong,” 7.6a-6b.
11. For a fuller discussion of the Mohist cosmology, see Puett 2001: 51-6.
12. Puett 2002: 80-121.
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Heaven." If Heaven was part of the pantheon associated with the sacrificial prac-
tices of the day, the One would be appealed to by those hoping to transcend these
practices altogether.

As one could easily imagine, such movements fell under strong criticism.
Either the self-divinization was doomed to failure (in which case it was a waste
of time to devote oneself to it), or if it did succeed, it would mean one would
become autonomous from the ancestral cult altogether.

5.3. State Centralization

Certainly the most influential of the movements that critiqued the aristocratic
social and religious organization of the time were those that would later be clas-
sified under the term “Legalism.” Many of these were based on a strong support
for the series of reforms instituted in the state of Qin by Shang Yang, the lord of
Shang (d. 338 BCE). The reforms involved an attempt to centralize state control,
create a series of laws and punishments that applied to everyone (commoners
and aristocrats alike) equally, and create a bureaucracy based on principles of
merit rather than birth. The point of these reforms was to have the state take
direct control over land and resources and utilize these resources for war.

One of the goals of these reforms was to undercut the power of the aristocratic
families that had dominated the previous several centuries of political power.
Were it to be successful, it would also mean a rejection of the religious system in
which that aristocratic power rested. Successful bureaucratic institutions would
ensure the longevity of the state, and would bring to an end the rise and fall of
aristocratic lineages (with the related claims of relation with and subsequent dis-
tance from Heaven) associated with the dynastic cycle.

6. QIN AND EARLY HAN

These policies were implemented most successfully in the state of Qin, which
succeeded in creating an enormous, and extremely well trained, mass infantry
army. In 221 BCE, the state of Qin defeated the other states of the period and cre-
ated a centralized realm. The conquest was a direct result of the Qin having cre-
ated centralized institutions that were far better at marshaling resources for war
than the neighboring states had been able to do.

Upon instituting the new dynasty, the new ruler of Qin did not seek to start a
new dynasty along the lines of the Bronze Age aristocratic kingdoms of the past.
On the contrary, the new ruler explicitly emphasized the degree to which he was
breaking from the past and instituting an entirely new order. To begin with, he

13. One of the first appearances in our extant corpus of the Great One is in the “Taiyi shengshui” (“The Great
One generates water”), a fourth-century BCE text excavated from the Guodian tomb. The Great One is portrayed in
the text as giving birth to the rest of the cosmos, including heaven and earth. See Puett 2002: 160-5.
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created a new title for himself—instead of the title of king, he declared himself
the first august thearch (huangdi; usually translated as “First Emperor”). He pro-
claimed in his inscriptions to be a greater ruler than any who had preceded him
and indeed to be creating a new order altogether:

It is the twenty-eighth year. The First Emperor has created a new begin-
ning [zuo shi].

He has put in order the laws, standards, and principles for the myriad
things. ...

All under Heaven is unified in heart and yielding in will.

Implements have a single measure, and graphs are written in the same
way....

He has rectified and given order to the different customs....

His accomplishments surpass those of the five thearchs.™*

The ritual system created by the First Emperor underlined this break from the
past. He declared himself the First Emperor, to be followed by his son the
Second Emperor, and so on—a new dynasty. But far from envisioning a gradual
weakening of the dynasty, the First Emperor explicitly declared that this dy-
nasty would last for ten thousand generations.'® The founder (himself) would
not die and become an ever-more distant ancestor to the living. On the con-
trary, the First Emperor would himself become divinized and ascend to the
heavens as an immortal without ever dying. As such an immortal he would
become an ancestor to the new order he had created, but instead of being an
ever more distant and unreachable ancestor, he would be a living presence for
that new order.

Although the Qin empire fell quickly, the ensuing Han empire tried to re-
create a comparable order. Indeed, Emperor Wu (r. 141 to 87 BCE) largely re-
created the Qin ritual system. This ritual system created for the First Emperor
and consolidated by Emperor Wu underlined the claims of absolute sovereignty
and endless empire. The ruler would circulate the entire realm, personally per-
forming sacrifices at the sacred sites of each area. Having thereby personally
embodied each of these sites, he would ascend a ritual altar. Each step of the
altar would represent a new stage in the hierarchy of the pantheon. The second
highest rung would be Heaven. The ruler would then move to the highest level,
that of the Great One, after which the ruler would ascend to the heavens as an
immortal.'®

Clearly, one of the basic goals of the imperial ritual system (from the point of
view of the emperor) was to break out of the religious practices of the day. As we

14. Shiji, “Qin Shihuang benji,” Zhonghua shuju edition, 6.245.
15. Shiji, “Qin Shihuang benji,” 6.236.
16. Puett 2008.
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have seen, much of early Chinese religious practice can be defined as part of an
endless attempt to domesticate capricious ghosts and spirits, transforming them
into ancestors and gods who would work on behalf of the living. The attempts
were endless because the process was never complete—the ancestors and gods
would always revert to being capricious ghosts and spirits, and humans were thus
in the position of constantly trying to domesticate them yet again.

With the system consolidated under Emperor Wu, appeals were made to
the Great One, the deity who, as noted above, was claimed to be higher and
more primordial than Heaven and to encompass all the other divine powers.
The ruler would himself become divinized, become associated with the Great
One, and gain direct power over the ghosts and spirits. The ruler would also
become an immortal, and thus be autonomous from the ritual processes that
would otherwise await him after death. The world would be unified under
his power, and not under the endless domestication processes of the (nondi-
vine) humans. Moreover, the inherent degeneration seen in the aristocratic
system from the Bronze Age would be overcome: the decreasing potency of
the lineages from the ancestral founders would cease to be a problem, since
the rulers of the empire would be gods, and the empire could thus be made
eternal."’

7. THE HUMAN MEDIATOR OF THE WORLD

This ritual system of divine kingship, invented under the First Emperor and con-
solidated under Emperor Wu, was enacted alongside a massive military expan-
sion of the empire. By the first century before the Common Era, the empire was
clearly overreaching its resources. As the imperial policies of the First Emperor
and Emperor Wu were rejected, the ritual system associated with them was ulti-
mately overthrown as well in the 30s BCe.'® The system put in place was pre-
sented as a return to the ritual system of the Bronze Age. The texts associated
with Confucius were designated as the Five Classics, and the texts were inter-
preted as explicating the moral and ritual system of the Zhou.

Heaven, rather than the Great One, was once again posited as the highest
deity. The ruler was clearly defined as human, and the sacrificial system was ori-
ented not toward divinizing the ruler, but rather toward positioning the ruler
properly with his ancestors and with Heaven and Earth.

Under this system, the ruler was deemed to be a Son of Heaven, rather than
an august thearch. Moreover, the ruler’s position as Son of Heaven was explicitly
presented as a ritual relationship: there was no claim that Heaven had given
birth to the ruler, or that he ruled by divine right. On the contrary, the ruler was

17. Puett 2002: 225-58 and 287-316; Puett 2008.
18. For the late Western Han ritual reform, see Loewe 1974; Kern 2001; Bujard 2000.
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defined as a Son of Heaven purely in ritual terms: by providing the sacrifices to
Heaven that a human would provide to his deceased father, the ruler would
become, ritually speaking, the Son of Heaven, and he would be called upon as
well to serve as the mother and father of the people. The people’s familial disposi-
tions would thus be extended to the ruler, who they would then follow as they
would a parent, and the ruler’s familial dispositions would be directed upward
toward Heaven as his father and downward to the people as his children. The
entire realm would thus come to function, again ritually speaking, as a single
lineage.

One of the chapters of the Book of Rites, canonized during this period as one
of the Five Classics, defines the creation as precisely one of domestication. The
chapter presents Confucius as narrating how an original unity in distant antiq-
uity was destroyed through the successive innovations of the sages—innovations
that created a strong state, and so on, but at the loss of this earlier unity. Confu-
cius is then presented as calling on the ruler to re-create this earlier unity by taking
all these innovations and, through ritual, bringing them together into a con-
structed world—one in which all the participants come to think of themselves as
part of a single lineage (which, of course, they are not). As Confucius is quoted
as saying:

Therefore, as for the sage bearing to take all under Heaven as one family
and take the central states as one person, it is not something done overtly.
He necessarily knows their dispositions, opens up their sense of propriety,
clarifies what they feel to be advantageous, and apprehends what they feel
to be calamitous. Only then is he capable of enacting it."’

The chapter explicitly compares this ritual construction of the realm into a single
family with the process of agricultural domestication. In the latter, a disparate set
of phenomena (weeds growing out of the ground, rains, drought, warmth and
cold coming at various times, etc.) are domesticated and transformed such that a
full system of interaction is created that is directly beneficial to humanity. With
ritual, one does the same: the ruler works with a disparate set of phenomena, in-
cluding the various powers in the realm, the institutional innovations that he has
inherited, and so on, and forges them in such a way that the realm functions,
ideally, as a single family.

The ruler, then, would be the center, linking these constructed, ritual relation-
ships of the different lineages and Heaven. Instead of the ruler coming to tran-
scend everything and thus control it, the ruler on the contrary defines an order
by becoming the center of a web of relationships (Heaven, Earth, the ancestors,
and the populace) that he has constructed.*

19. Liji, “Li yun,” 9.22/62/5. For a fuller discussion of the chapter, see Puett 2010.
20. For a fuller discussion of these issues, see Puett 2008 and 2005.
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These ritual relationships, moreover, could only be maintained if each lived
up to the proper roles assigned: the ruler would be called on to behave like a Son
of Heaven and to treat the populace as his children, the people would be called
on to treat the ruler as their father and mother, and Heaven would be called on
to treat the ruler as his son and the populace as his descendants. Such a model of
human kingship is thus also associated with the dynastic cycle. The Son of Heaven
should only reign as long as he successfully lives up to his role; his failure will
mark the end of a dynasty and thus bring about a new one.

But, of course, this installation of a set of rituals modeled on the Zhou king-
dom did not at all entail a rejection of the bureaucratic empire. It simply meant
that the bureaucratic empire was presented, ritually speaking, as a patriarchal
kingdom.**

Moreover, even the imperial title of august thearch continued to be used as
well. The rulers of the Han could thus be called by either title (august thearch or
Son of Heaven), and could take actions befitting either claim. Some rulers would
play more the one or the other at different times and to different audiences, and
different rulers would emphasize claims more of one or the other. I will return to
this point below.

8. THE REVELATIONS OF THE GODS

By the second century of the Common Era, the Han court was losing power dra-
matically vis-a-vis the local aristocrats. As the empire began to break down,
unrest began developing across the realm.

In 142, the One, also called the Way, took the human form of Laozi and
handed down revelations to Zhang Daoling. Zhang Daoling created a move-
ment—called the Celestial Masters—based on these teachings. The movement
became strong enough to form an autonomous community in what is today Si-
chuan. At roughly the same time, another movement—called the Taiping (“Great
Peace”)—formed in eastern China.

The revelations for these movements proclaimed the possibility of a coming
apocalypse because of the improper behavior of humans. Among the key issues
both movements singled out were the religious practices of the day—practices that
were not domesticating the ghosts, but rather, they claimed, empowering them.
Both movements also claimed that above the ghosts was a realm of gods who were
actually noncapricious and good—and that humans should actually follow their
dictates, rather than try to domesticate them and transform them. Both also pro-
claimed that the new order to be created would be a full meritocracy, and it would
be one in which self-divinization would be open to the larger populace.

The arguments will be worth exploring in detail.

21. Compare Zhao and Eich’s chapters in this volume, chapters 3 and 4.
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8.1. The Taiping Jing

The Taiping Jing is a heterogeneous collection, but the earliest strata—those under
consideration here—in all likelihood date to the late Eastern Han period.*
Whether the text was actually written within the Taiping movement is impossible
to tell, but, regardless, the text provides a powerful example of a late Han apoca-
lyptic text concerned with revelation and the ways to organize the political realm.?®

Let us again start with the dead, and the place of the dead in the world. The
section of the Taiping Jing in question supports a generally Mohist vision of deal-
ing with the dead. Heaven is posited as providing absolute guidelines for the
amounts of sacrifice and offerings to be given. Since the behavior of all living
creatures should be based on following the guidelines of Heaven, the Taiping
Jing—like the Mohists before these precepts—opposed the use of sacrifice by
humans to manipulate the spirit world. Doing so would disrupt the proper hier-
archy set up by Heaven. The same guidelines held for mourning the deceased.

The Taiping Jing posits a cosmos in which all living beings, including the
spirits, must play a cosmic role. Moreover, rewards and punishments are given
according to the degree to which these beings follow the preordained commands.

As with the Mohists, the high deity for the Taiping Jing section under consid-
eration is Heaven, and also as in the Mohists’ belief, this high deity is neither
capricious nor indifferent. The various spirits under the high deity are also nei-
ther capricious nor indifferent. On the contrary, the spirits are arranged in a
pantheon by Heaven, and they serve to help Heaven nourish the myriad things.
Their rank is dependent on the degree to which they succeed in this goal. The
cosmos thus functions like a meritocratic bureaucracy:

In between Heaven and Earth, all of the spirits and essences must together
help Heaven generate, nourish, and grow the twelve thousand things.
Thus all of the spirits and essences fully obtain ranks and sustenance. This
is like the myriad ministers and worthies who all help the emperor and
kings nourish the people and myriad things; they all receive ranks and
sustenance. Thus they follow Heaven as their model, always with the fif-
teenth day of the month a small report is sent up; at the beginning of the
next month a medium report is sent up; and each year a large report.**
Therefore those with great merit will receive promotion and those without
merit will be sent away or punished.”®

22. For excellent studies of the Taiping Jing, see: Kaltenmark 1979; Xiong 1962; Petersen 1989, 1990a, and 1990b;
and Hendrischke 1991 and 1992.

23. The Taiping Jing is an extremely heterogeneous collection. I will here be discussing those sections consist-
ing of a dialogue between a Celestial Master and the Perfected. Most scholars agree that the content of this section
seems to belong to a later Eastern Han context. See the helpful summary in Hendrischke 2000.

24. This refers to the reports sent up in a bureaucracy from the officials to their superiors. See the excellent
discussion by Hendrischke 2010.

25. Ming 1992: 151.407-8. Here and throughout my translations have been helped immeasurably by those of
Hendrischke 2007.



Ghosts, Gods, and the Coming Apocalypse 245

Heaven runs the pantheon of spirits as a meritocratic bureaucracy, promoting or
punishing the spirits based on the degree of their support for the people.

The same principles underlie the fate of humans vis-a-vis the divine powers.
Take ghosts, for example. For the Taiping Jing, one’s fate in the afterlife is dependent
on one’s actions while alive. Being good and studying diligently while alive will
bring one rewards in the afterlife: one will become a ghost who also roams joy-
ously: “As such, hold fast to the good and study. Those who roam joyously to the
utmost become ghosts who roam joyously.”*® The opposite is true as well. If one
fails to behave properly while alive, one will become a dangerous ghost:

Those who exhaust themselves by bringing distress and bitterness to
themselves become distressed and embittered ghosts. Those who exhaust
themselves in vileness become vile ghosts. This is something that can
clearly be seen. All humans are able to understand this, and yet none are
willing to become good and make their hun-soul and spirit joyous. This is
a truly severe transgression.”’

Ghosts are not inherently dangerous or capricious at all. The difference between
good ghosts and dangerous ghosts simply comes down to what one did while
alive. If one is good, studies hard, and thereby achieves a state of joyousness, one
will be the same after death. And if one is the opposite, one will on the contrary
become an embittered and vile ghost. Dangerous ghosts, in other words, are
simply the consequence of bad behavior on the part of humans while alive.
Again, it is a moral cosmos, in which bad things are the result of bad behavior.

And why have dangerous ghosts become so prominent in the world? It is part
of the general decline of humanity:

When humans are born, they receive correct gi from Heaven and Earth,
and the four seasons and five phases come to join as [the gi] becomes
human beings. This was the ordered form of the former humans. Their
bodily forms resided [properly] within Heaven and Earth, the four sea-
sons, and the five phases. The bodies of the former humans were always
joyous, good, and without anxieties, turning back to transmit more life.
Later generations were unworthy. They have on the contrary long embit-
tered the bodies of Heaven and Earth, the four seasons, and the five
phases. This has caused them to be all the more resentful when they die,
distressing their hun and po souls.?®

The world of popular religion, in which the dead became dangerous ghosts who
had to be dealt with, was the result of a historical decline. In antiquity, humans

26. Ming 1992: 52.73.
27. Ming 1992: 52.73.
28. Ming 1992: 52.73.



246  State Power in Ancient China and Rome

lived properly and fit properly within the cosmos; their ghosts were equally
joyous and turned back to help the living. It is only in the more recent genera-
tions that humans have become embittered, thus becoming after death embit-
tered and dangerous ghosts.

The sages of the past understood this, and they therefore studied hard. Today,
it is crucial that rulers follow this path, for only then will be it be possible, con-
sidering the historical decline that has set in, for Great Peace to be achieved:

Therefore in antiquity the great worthies and sages, planning deeply and
considering profoundly, understood that it was like this and did not stop
studying. Those who are rulers take pleasure in thinking about the Great
Peace and obtain the will of Heaven. Their merit is multiplied. Their hun-
souls and spirits are able to roam endlessly in joy, connecting with Heav-
en’s good energies.”

So why has this decline occurred? For the authors of the Taiping Jing section
under discussion, the decline is a result of a progressive accumulation of errors.
The period at hand, which the authors term “late antiquity;” is one in which these
errors have become so extreme that the entire cosmos is in danger.

In high antiquity, those who obtained the Way and were able to bring peace
to their rule did so only by nurturing themselves and holding fast to the
root. In middle antiquity, there was some loss; they made small mistakes in
nurturing themselves and lost the root. In late antiquity, plans were not aus-
picious, and they regarded their body lightly, saying they could obtain an-
other one. Thus, they greatly lost it [the root], and they brought chaos to
their rule. Although this was the case, it was not the fault of the men of later
antiquity. It arose from the dangers of inherited burden.*

The world of late antiquity is in such danger for the simple reason that it is so late:
the errors of the past have accumulated such that those born in late antiquity
have lost the Way dramatically. The text refers to this as inherited burden—the
burden of living with the inheritance of the errors of previous generations.**

The Way has sent down the proper teachings, but humanity has, over the ac-
cumulation of small errors, increasingly strayed from the teachings:

The Way of the root is enduringly correct; it would not viciously deceive
the people. But when humans have followed the teachings of the former
men, rulers, teachers, and fathers, they have slightly lost this correctness.
As they lose the correct sayings, they lose the correct way of nourishing
themselves. They then learned by imitating each other. For those born

29. Ming 1992: 52.74.
30. Ming 1992: 37.61.
31. See the excellent discussion in Hendrischke 1991: 8-22.
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later, it daily grew worse, and the result is this. It has been accumulating
for a long time. They have been transmitting these teachings to each other,
but never obtaining the truth. All under Heaven has become completely
depraved, and no one is able to bring to this to a stop. Therefore, disasters
arise ten thousand times over—too many to be calculated. This all arose
through accumulation over a long, long time. Ignorant people do not un-
derstand this, and they turn around and instead blame the rulers of their
own time and accuse the people of their own time. How could this not
make the sense of oppression form all the more? All under Heaven has
become completely depraved, and no one is able to understand it on his
own. Even if a ruler had the virtue of ten thousand men, how would he
alone be able to do so? As such, with the conduct of today’s men, how can
there be a solution?... All of this provides complete proof of inherited
burden. Turning around and blaming people of today just makes one
unable to pacify one’s rule. People of today have been transmitting and
receiving depravities for so long; how would they be able to suddenly
change and correct things on their own? They have been following along
with a constant sense of oppression, and continuing in this way for a long
time; Heaven pities them. Thus, the highest august Way responds to the
primal gi and descends.*

The authors assert strongly that the growing chaos is not the result of the divine
powers being capricious or indifferent. All knowledge is divinely revealed, and
that knowledge has been properly given. But humans have consistently made
small errors, and these errors have accumulated such that it is now impossible for
humans to correct the situation. Indeed, these errors have accumulated to the
point that the entire cosmos is now in danger:

Heaven, Earth, and man, the three ranks, require one another in order to
be established and form one another in order to be complete. This is like
humans having a head, feet, and insides. If one of the ranks is destroyed,
the three ranks in turn will altogether perish. This is like a man being
without a head, feet, or insides. If there is one that is missing, all three are
in trouble. Therefore, man’s great way can destroy Heaven and Earth.
When the three ranks are all destroyed, all will be dark, and the myriad
things will accordingly perish. Now, when things are finished, they are not
able to suddenly return to life.*?

This accumulation of errors has occurred more specifically in dealings with the
dead. It is important in dealing with the dead to maintain a proper balance: the
relation between the living and the dead should be like that between day and

32. Ming 1992: 37.59-60.
33. Ming 1992: 92.373.
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night. The ghosts must be kept in their place, just as the night should not over-
take the day. If on the contrary the ghosts are allowed to become too powerful,
they will dramatically endanger the living:

Living humans are yang, ghosts and spirits are yin. Living humans belong
to the day; dead humans belong to the night. You must understand the
great significance of this. If the day grows longer, the night is made shorter;
if the night grows longer, the day is made shorter. If the yang grows, it tri-
umphs over the yin. The yin retreats, not daring recklessly to appear, and
the ghosts and spirits go into hiding. If the yin grows, it triumphs over the
yang. The yang retreats, and the ghosts and spirits can thus appear during
the day. Now, living humans are associated with the sun, and evil ghostly
creatures are associated with stars. The sun is yang, and the stars are yin.
Thus, when the sun manifests itself, the stars flee; when the stars manifest
themselves, the sun sets. Therefore, when yin triumphs, the ghostly crea-
tures join together to create horrors so profound that no words can de-
scribe it. This is called the arising of the yin, and the decline of the yang. It
causes rule and order to be lost and endangers the living.**

Understanding the dangers of ghosts, the great sages of high antiquity therefore
limited their sacrifices to the dead. They focused their hearts toward the dead,
ensuring that only their own relatives would come for the offerings. They also
gave to their deceased relatives no more food and drink than they had been given
while alive, thus preventing the ghosts from becoming too powerful:

As for the ordering of the funerals by the sages of high antiquity, their
hearts were directed toward it, and that was all. They did not dare to
greatly increase them. Giving funerals to the dead is the most inauspi-
cious activity under Heaven. Increasing inauspicious activities creates
harm. Thus, the hearts [of the sages of antiquity] were directed toward it,
and that was all. They did not go beyond providing for the dead the drink
and food they provided when they were alive. Therefore at that time
humans had much good fortune and no illnesses, and all completed their
heavenly years [i.e., the life span allotted by Heaven].>

In middle antiquity, the living began to increase the sacrifices to the dead, thus
unintentionally empowering the ghosts. They also failed to direct their hearts to
the rituals. The result of these errors is that many of the relatives of the living did
not come to the sacrifices, but large numbers of other ghosts did. The ghosts
would imbibe the sacrifices and then stay with the living, cursing them and
making them sick:

34. Ming 1992: 46.50-51.
35. Ming 1992: 46.52.
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As for the ordering of the funerals by those sending off the dead in middle
antiquity, they partially lost the proper standard. They were unable specif-
ically to direct their hearts toward it, and they lost the meaning. They on
the contrary began to revere the dead and to put into practice the kinds of
extravagance [for the dead] that in the end oppresses the living. Their
hearts were only half-directed toward the dead, and only half of the ghosts
of the dead [relatives] came to eat. The ordering of the funerals subtly
deviated from the substance. They expanded the sacrifices, which at that
time brought in the dangers. There was no way to know which ghosts and
spiritual creatures were coming to eat the sacrifices, and [the ghosts] then
remained to curse the living. Thus illnesses among the living little by little
grew.*

The living have been giving too many sacrifices to the dead, thus unintentionally
empowering the ghosts.

In late antiquity (the period the authors believed themselves to be living in),
this has reached a point of extreme danger:

Those in late antiquity have again inherited and carry on the small errors
of middle antiquity, and they increasingly make them into ever greater
errors.... When it comes to summoning the dead, ghosts are not able to
come and eat constantly, and yet the sacrificial offerings were nonetheless
greatly increased, thereby exceeding the proper standards. Yin grows and
overcomes yang. No one knows which ghostly and spiritual creatures re-
peatedly come to gather together and eat, indulging themselves and
having their way, acting like dangerous thieves and killing people without
end. When they kill a person, [the ghosts] see an increase in the service
[i.e., an increase in the sacrificial offerings] and see no punishments. Why
should they not continue [killing the living] with all their strength? As a
result, pernicious energies grow daily. It all turns back and attacks the
giver of the sacrifices.””

The living have been giving progressively more sacrifices to the dead, and the
result of this is that the ghosts and spirits have become greatly empowered. It is
not even that the ancestors of the living are coming to the sacrifices: the numbers
are such that it is impossible to know who the ghosts and spirits are. They collect
together to eat the sacrifices, indulge themselves, and kill the living—thus ensur-
ing that yet more sacrificial offerings will be coming their way.

In other words, the very practices of the day—aimed at domesticating the
dead through sacrifices—are precisely what is causing the problem the sacrifices
were designed to solve: a cosmos populated by highly dangerous ghosts attacking

36. Ming 1992: 46.52-53.
37. Ming 1992: 46.53.
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the living. Ghosts are therefore pervasive and at this point highly dangerous, but
this is not an inherent part of the cosmos. Far from the cosmos being governed
by dangerous ghosts and capricious or indifferent spirits, this section of the Taip-
ing Jing asserts strongly that the cosmos is governed by entirely beneficent beings
who have in fact given humans all the knowledge they possess. Moreover, the
fact that dangerous ghosts exist is because the living have behaved badly—and
this, of course, only proves that it is a moral cosmos. The reason things have
become so dangerous now is that these errors have been accumulating over the
past several millennia, and now the dangerous ghosts have accordingly been
greatly empowered.

And how can the problem be solved? The text is clear that the problem cannot
be solved by sending down yet another sage. This would simply re-create the
same problem discussed above: errors would continue to accumulate and ulti-
mately create yet a further danger. Accordingly, Heaven has now sent down in-
stead a Celestial Master to give its revelations: “If they [Heaven and Earth] were
to wish again to give birth to a sage, it would just be the same yet again. Heaven
has been troubled for a long time. For this reason it sent me down to give its
words as announcements to you, the Perfected”** And what do these revelations
consist of? Intriguingly, many of them involve an explicit attempt to prevent
giving too much power to any one single authority—since this is part of what
caused the gradual decline to begin with. Since proper teachings have been sent
from Heaven, the key is to prevent considering any figure a perfect sage. On the
contrary, the goal is to collect writings from all previous figures, and in their en-
tirety, it is hoped, a single correct view will emerge:

If the sages of higher antiquity missed something, the sages of middle an-
tiquity may have obtained it. If the sages of middle antiquity missed
something, the sages of lower antiquity may have obtained it. If the sages
of lower antiquity missed something, the sages of higher antiquity may
have obtained it. If one has these follow one other by category and thereby
supplement each other, then together they will form one good sagely
statement.>

And the same holds true for the living as well: since no one from the past can be
granted full authority, no one in the present can as well: “Therefore, Heaven does
not again make a sage speak, as he would be unable to fully eradicate all of the
problems. Therefore, it makes all of the people under Heaven speak, and it makes
them collect the ancient writings and study them”*° The entire political order is
thus organized around a claim that no one figure should be granted too much

38. Ming 1992: 91.350.
39. Ming 1992: 132.352.
40. Ming 1992: 91.356.
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authority. All true knowledge is divinely revealed, but no one figure—a sage or sage
ruler—should be granted full authority in interpreting that divine knowledge.

The solution to the growing disaster is thus designed to prevent any one
human from being granted the power to create a new order, or to be deemed a
sage with any singular authority. The goal is to create a pure meritocracy, and one
in which particular humans are no longer granted singular authority by being
deemed sages.

8.2. A Society of Transcendents: The Xianger Commentary to the Laozi

Also during the late Han era, the Xianger commentary to the Laozi was written.*'
The Celestial Masters would later accept the text as one of their own, and indeed
even attribute the authorship of the Xianger commentary to Zhang Lu, the
grandson of Zhang Daoling, who the Celestial Masters believed had received
revelation from the god Laozi in 142 ce. Although it is impossible to know if this
attribution is accurate, the fact that the text was either written within the Celes-
tial Masters movement or at least appropriated by it renders it an invaluable work
for our purposes.

Very much like the Mohists and the Taiping Jing section discussed above, the
Celestial Masters asserted that there existed a high deity that was noncapricious
and good. The Mohists and the Taiping Jing authors called this deity “Heaven,’
while the Celestial Masters called it “Laozi,” the “Way,” or the “One” As in the
earlier self-divinization movements and early imperial ritual system, the Celes-
tial Masters were making an appeal to a deity more primordial and more pow-
erful than Heaven.

The Xianger commentary reads the Laozi as having been an earlier revelation
from this One. This high deity ruled over a pantheon of spirits—including
Heaven and Earth—that were also noncapricious and good. The pantheon re-
warded good behavior among humans and punished bad behavior, so the
cosmos was, for humans at least, fully moral: “Heaven and Earth model them-
selves on the Way. They are humane to those who do good, and inhumane to
those who do bad. Therefore, when they bring to an end the badness of the
myriad things, they do not love them but see them as grass and as dogs”*
Humans were accordingly called on to follow the dictates of the high god and
the pantheon of lesser gods, rather than trying to domesticate and transform the
gods for the purposes of the living.

Unlike the Mohists and the Taiping Jing section, however, the Celestial Mas-
ters defined this pantheon as being above and superior to the ghosts of popular
worship. Indeed, death itself was created by the Way as a punishment for bad

41. The Xianger commentary was discovered in Dunhuang (S 6825). It consists of commentary to chapters 3
through 37 of the Laozi. For outstanding studies of the Xianger commentary, see Rao 1991; Ofuchi 1991; Boken-
kamp 1993 and 1997; and Boltz 1982.

42. Xianger, lines 32-34.
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behavior. If one follows the precepts of the Way, one will achieve long life and
never become a ghost:

The Way established life in order to reward the good, and established death
in order to punish the bad. As for death, this is what all men fear. The tran-
scendent rulers and nobles, like the common people, know fear of death
and enjoyment of life; it is what they practice that is different.. .. Although
the common people fear death, they do not try to trust in the Way, and
they enjoy committing bad acts. Is it surprising that they are not yet trying
to escape from death? The transcendent nobles fear death, trust in the Way,
and hold fast to the precepts. Therefore they join with life.*?

Those who follow the precepts of the Way enjoy long life. Those who fail to follow
the precepts are called the vulgar. It is they who die:

The Great Yin is where the Way accumulates. It is the place that refines
forms. As for the worthies: if the world has no place where they can reside,
they feign death and pass into the Great Yin. They return to the other side
and are reborn. They end but are not destroyed. The vulgar are unable to
accumulate good deeds; when they die it is a true death. They are taken
away by the earth officers.**

The concern was not to domesticate ghosts and spirits and build a pantheon of
ranked divinities: the spirits were already beneficent and already organized into
a pantheon, and the ghosts were under the control of, and already being pun-
ished by, the earth officers of the Way. Thus, the Celestial Masters opposed the
sacrificial practices that lay at the heart of the common religion of the day: “Those
who practice the Way live; those who lose the Way die. The correct method of
Heaven does not reside in sacrificing, praying, and offering. The Way therefore
forbade sacrifices, prayers, and offerings”** The proper ordering of the world,
therefore, was not dependent on a human domestication of the natural and
divine realms, but rather a following of the beneficent precepts of the Way.
Indeed, proper rulership consisted simply of following the Way and introducing
the practices of the Way to the officials and populace below:

The ruler grasps the correct method and models himself on the great Way.
All under Heaven returns to him....As for the Way’s transformation, it
descends from on high. When it indicates the one to be called the ruler, it
distinguishes the one man. In ruling there are not two rulers. That is why
the thearchs and kings always practice the Way. Only thus will it reach the

43. Xianger, lines 299-303. Here and below, my translations of the Xianger commentary have been aided
deeply by the superb translation given in Bokenkamp 1997: 78-148. I follow Bokenkamp in referencing the line
number of the commentary as given in the photographic copy of the manuscript in Ofuchi 1991: 421-34.

44. Xianger, lines 227-230.

45. Xianger, lines 374-5.
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officials and people. It is not that only nobles of the Way can practice it,
with the ruler being excluded. Rather, the great sage ruler follows the Way
and fully puts it into practice so as to educate and transform. Once all
under Heaven is thus ordered, the omens of Great Peace will accumulate
in response to the merit of humans. The one who brings this about is a
ruler of the Way.*¢

If the theology of the text represents a reversal and rejection of the religious prac-
tices of the day, the cosmology does as well. As we saw above, one of the constant
concerns underlying the practice was that ghosts and spirits became difficult
(and increasingly so over time) to control after death occurred and they left the
body. Hence the emergence of self-divinization techniques, in which one would
avoid death, cultivate the spirit within oneself, transcend into the heavens, and
get ever closer to the One. The Xianger reverses the cosmology. Not only is it the
One that directs the process, but the One in fact created bodies (both the cosmos
as a whole as well as human bodies at a microlevel) precisely in order to cultivate
spirits. Moreover, it only did so reluctantly: “T’ refers to the Way. Its desire is to
be without a body. But it desires to nourish spirits. That is all. And it desires that
humans model themselves on this”*” If the spirits are nurtured, the body (in this
case, the cosmos) will also last long. And humans are called upon to model
themselves on this, also using their bodies to accumulate essence and thus com-
plete spirits: “The Way teaches humans to congeal essences and complete
spirits”*® If humans follow these admonitions, then they will become transcen-
dents and their bodies will live long:

Humans should only preserve their bodies; they should not love their
bodies. What does this mean? By maintaining the admonitions of the
Way, we accumulate goodness and complete accomplishments; accumu-
late essences and complete spirits. When spirits are completed, the tran-
scendents live long. This is why we treasure our bodies.*’

But why was the Way’s creation of bodies reluctant? Because this creation has its
dangers as well. With human bodies, the dangers are clear. Most humans will not
use their bodies to cultivate spirits. They will on the contrary misuse their bodies,
copulate too much, waste their essence, dissipate their spirit, and die. And since
this is the case, the Way has to allow this copulation to create yet new bodies, so
that hopefully some of them will be used properly. Thus, the Way also had to
create, again reluctantly, not only bodies but also copulation, families, and even
ancestral sacrifices for the dead:

46. Xianger, lines 527-33.
47. Xianger, lines 154-5.
48. Xianger, line 87.

49. Xianger, lines 161-3.
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Now this [copulating to reproduce] produces great calamities. Why did
the Way create it? The Way values ancestral sacrifices and values that the
species does not end. It desires that humans join their essences and gen-
erate life; therefore [the Way] teaches it.... However, humans with utmost
power ...are able to not unite and produce life. From a young age they
stop this [i.e., the losing of their essences through copulation] and they
are able to complete good spirits earlier. These are called the essences of
the Way. Thus, Heaven and Earth have no sacrifices, dragons no offspring,
transcendents no wives, the Jade Maiden no husband.*®

The transcendents do not waste their essence through excessive copulation, but in-
stead use it to complete spirits. Like Heaven and Earth, they become transcendents,
become autonomous from family life, never die, and never give or receive sacrifices.
In short, they become autonomous from the religious practices of the day.

But most humans fail to do this. Instead of completing their spirits and them-
selves becoming transcendent, they deplete their spirit and die; instead of help-
ing the cosmos to last long, they instead do the opposite. This is why the entire
cosmos is now in danger, and why the Way is giving more revelations.

It is clear how a society formed along the lines of these teachings would be
organized. Just as the cosmos was a moral one, in which the good are rewarded
and the bad punished, so would a community be based on the same principles.
The hierarchy of the community would be based not on birth, but rather on
merit, with merit being defined as the degree to which one was adhering to the
dictates of the high god Laozi. The leader of the movement would simply be the
one who has most fully followed these dictates. Those below would be promoted
in the hierarchy based on the degree to which they successfully followed these
precepts and cultivated themselves accordingly. The result would be a society of
humans utilizing their bodies to cultivate spirits and thereby progressively help-
ing to preserve the larger cosmos. The most successful of these would rise in the
ranks of the community and ultimately become a transcendent.

The Xianger has thus appropriated key elements of previous religious move-
ments.*" Like the imperial system of the First Emperor and Emperor Wu, the
Xianger claims access to a higher deity than Heaven. Laozi is also called the
“Way;” or the “One”—clearly related to the Great One worshipped under the im-
perial system. Moreover, Heaven is explicitly one of the spirits under the One.
Also as in the imperial system, the adept will achieve transcendence. Thus, in the
Xianger, the goal was to achieve this same purity and this same autonomy from
the domestication practices of the religions of the day as one sees in the early
imperial system.

50. Xianger, lines 57-63.
51. For a fuller discussion of the cosmology of the Xianger commentary and the ways it was appropriating
earlier materials, see Puett 2004.
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But like the Mohists, the Xianger asserts that the cosmos is moral, guided by a
moral high deity presiding over a pantheon of moral and noncapricious spirits.
Thus, not only is the ruler achieving transcendence over the domestication prac-
tices of the day but those domestication practices are themselves posited as un-
necessary and indeed destructive of the moral cosmos: the cosmos is ruled by
spirits who do not consume sacrifices, and the world of sacrifice is part and parcel
of the highly destructive activities of humans that are endangering the cosmos.

Accordingly, the techniques of self-divinization are not a product of human
attempts to gain more power for themselves—to gain for humans (or those few
humans who undertake the cultivation) powers that only the spirits above pos-
sess, or for the emperor, to gain a transcendence from the inherent dynastic
decay built into the sacrificial system at the state level. On the contrary, the tech-
niques of transcendence were a product of divine revelation from the One itself.
Furthermore, following these revelations aids not just the adepts, but also the
entire cosmos.

And society as well. Increasing degrees of divinization entail higher ranks in
the social hierarchy, rather than a complete break from and power over the rest
of society. And transcendence entails autonomy from the religious practices of
sacrifice, but not autonomy from (or power over) the social world.

Perhaps most importantly, defining both the cosmos and the social world in
the form of a moral, meritocratic system like that of the Mohists meant that, al-
though the ruler continues to be a divine figure, the order below him is far more
meritocratic than had been the case even at the height of the Western Han
Empire. And the possibilities of divinization were thus granted to all on a purely
meritocratic basis: anyone could undertake this divinization (the more the
better), and doing so would grant one ever higher ranks in the social hierarchy.

The Celestial Masters, who accepted the Xianger as one of their texts, with-
drew from the Han Empire to create an autonomous society.’> Meanwhile, the
Han state successfully put down the Taiping rebellion in the east, but at such a
cost and with such a yielding of power to the military that the Han state was
weakened dramatically. The dynasty was overthrown in the early third century.
The Celestial Masters gave their support to Cao Cao, whose son thereafter started
the Wei Dynasty. The Celestial Masters became a major force in the Wei Dynasty.

9. ORGANIZING THE DEAD: RELIGION AND PoLITICS
IN EARLY CHINA

I have thus far explored several different models of political theology—of how to
organize the social and political worlds, the worlds of the ghosts, and the worlds
of the spirits.

52. On the Celestial Masters, see Ofuchi 1991; Kleeman 1998 and 2007.
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The first is based on a claim of radical creativity—a pure sage who breaks
completely from the past and creates an entirely new order, who becomes the
ancestor to the populace, who ultimately transcends Heaven and Earth and never
dies. A claim, in short, of divine emperorship.

The second is a proclaimed ritual order, purportedly representing a return to
the Bronze Age system of the Zhou as mediated by the texts put together by Con-
fucius. In this system, the ruler is distinctly human, but is ideally the most culti-
vated human, connecting the various entities of the cosmic and social order in
the form—ritually speaking—of a patriarchal lineage.

The third is from the millenarian movements, in which self-divinization reap-
pears, but with calls for the full population to follow. Relatedly, calls are made for
a more fully meritocratic form of governance. In the version seen in the Taiping
Jing section discussed above, there is no single sage who is allowed to create a
new order, nor is there even a body of texts from previous sages that are desig-
nated as authoritative. Rather, all innovation and accurate knowledge about how
to build a proper order are posited as coming from Heaven, which is itself en-
tirely good. The political order that will best reflect this pure realm above is one
in which no one figure (either alive or dead) is granted too much power. Knowl-
edge is obtained by having a free circulation of all ideas. In the version seen in the
Xianger, there is indeed a clear set of teachings to be followed, but these teach-
ings are ascribed to a high deity—the One. But here too the new order called for
is a pure meritocracy, in which anyone, through self-cultivation, is capable of
transcending the world of ghosts and becoming a transcendent.

The second of these political theologies, of course, is the one that we tend to
associate with classical Chinese political order: the ruler as a Son of Heaven, pre-
siding over a dynasty that gradually loses its potency over the generations, as the
descendants become further and further removed from the ancestral founder.

But the other two continue to have an equally long history as well in China.
First, the ritual system of divine emperorship developed by the First Emperor
and consolidated by Emperor Wu would be appropriated by the later Daoist
church, which would continue to perform versions of the rituals for the rulers.*?
And the claims of a ruler effecting a radical break with the past and creating an
entirely new order continues as well in later Chinese history. Most famously, Mao
Zedong explicitly compared himself to the First Emperor when he was attempt-
ing to wipe out what he called feudalism once and for all and give birth to a new
society.

Moreover, the views we have seen playing out in the millenarian movements
repeat themselves in later Chinese history as well.>* Several dynasties would be

53. The ritual of the early Japanese state was based on this divine model of emperorship, rather than the hu-
manistic son of Heaven model. For excellent studies of the early Japanese ritual system and its connections to
China, see Ooms 2008; Como 2008 and 2009.

54. Ownby 1999.
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brought down because of the emergence of millenarian movements, usually in-
volving claims of divine revelations from a high and benevolent deity, calls for
radical meritocracy, and proclamations concerning the divine potentials of all
humans.

As we have already seen in the interplay of the Qin-early Han imperial system
and the Celestial Masters, the first and third of these political theologies are
mirror images of each other: both are based on claims for the creation of a radi-
cally new order, both involve claims for the transcendence of the practices of the
day, and both involve claims of divinization. The primary difference is the degree
to which these claims of divinization are opened to significant portions of hu-
manity. The close interplay among these two political theologies helps to account
for their historical connections—the fact that later Daoist ritual will build on the
imperial ritual system, the fact that so many of the millenarian movements both
help to bring about the end of a dynasty (in the case at hand, the Han) and help
to bring about the rise of the next dynasty (in this case the Wei) through their
support.

To help explore the implications of these political theologies, it will be helpful
to return to the larger comparative context.

10. COMPARATIVE CONSIDERATIONS

In both Rome and China, claims of divine kingship emerged in direct connec-
tion with the rise of empire. In both cases, the concern was to assert a form of
rulership that transcended both earlier forms of sovereignty and the religious
practices within which those forms operated.”® In part because these claims of
divine rulership marked such a break from earlier forms of sovereignty, repeated
efforts were also made to reassert claims of human sovereignty as well, and many
of the complexities of the political theologies of the empires revolved around the
competing claims of divine and human rulership vis-a-vis the religious practices
of the day. Moreover, these claims of divine rulership, and the claims to tran-
scendence that they involved, also helped to create the grounds for millenarian
movements that would build on the claims of possible human divinization and
try to expand such possibilities to the rest of the populace. These millenarian
movements began in strong opposition to the empire, but in both Rome and
China one of these movements (Christianity and Celestial Masters, respectively)
was ultimately appropriated by the state and transformed into a new imperial
ideology.

Not only are the religious and political visions that flourished in early China
every bit as variegated as those that flourished in Rome, but they are in fact

55. On the divinization of the Roman emperors, see Taylor 1931; Pollini 1990; Weinstock 1971; Yavetz 1983;
and Zanker 1988.
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extremely comparable, emerging for comparable reasons and under comparable
circumstances.

But allow me to return momentarily to the contrast, mentioned earlier, that is
often made about the different legacies that would appear to be left to Europe
and China respectively from these two empires. A legacy of republic-monarchy-
empire on the one hand, and monarchy, or perhaps imperial-monarchy, on the
other. Given the striking similarities, how are we to account for the different
legacies that the two empires appear to leave?

The first point to emphasize is that the contrast is empirically incorrect. As
I have already noted, the legacy of what was above termed the first and third po-
litical theologies was to be appropriated constantly by later movements. But it is
certainly true that the second of these political theologies (the one developed in
the ritual reforms of the 30s BCE) would be picked up repeatedly by later dynas-
ties, and this is why we tend to associate it with Chinese political theory in gen-
eral—a Son of Heaven ruling as a dynastic monarch, mediating Heaven and
Earth and connecting the different elements of the realm.

Indeed, when the Tang successfully re-created a full empire in China in the
seventh century, they modeled their ritual system on a variant of that which was
developed in the 30s BCE. While re-creating the Qin-early Han imperial system,
and also actively supporting the Daoist church, the Tang ruler also made the
ritual claim to be a Son of Heaven, mediating between Heaven and Earth, con-
necting the realm, and continuing the dynastic tradition of the Bronze Age.>
While what I have termed the first and third (in its institutionalized, nonrevolu-
tionary form) political theologies were fully present, the dominant public rituals
were very much based on the second vision.

And, politically speaking, this was a wise choice. As we have seen, the vision
that underlay the 30s BCE ritual reform was hardly based on an assumption of a
harmonious cosmos. The attempts by recent scholars to characterize it as such,
rather than as a claim within a complex debate, has resulted in it being miscon-
strued. On the contrary, the claim of this position is precisely that the world is
not inherently harmonious, or inherently linked at all. Heaven and Earth are in-
different, the spirits are capricious, and the populace divided into different lin-
eages competing for power. But all of these are domesticated through ritual, and
all come to be defined as linked into a single lineage, with the ruler as the center
of the familial network. Far from its being an assumption, we should read the
claim of the ruler being a Son of Heaven, unifying the cosmic and political realms
into a single lineage, as being a ritual statement: how things should operate if the
world really functioned according to the ritual—which, of course, it does not.
Reading it as an assumption is to take a ritual statement and read it as a view of
the cosmos as it really is.

56. See Wechsler 1985; McMullen 1987.



Ghosts, Gods, and the Coming Apocalypse 259

The point must be emphasized for several reasons. To begin with, the ritual
reform was a very successful appropriation of the religious practices of the day,
which helps to explain part of its cultural resonance and success. In contrast,
both the divine emperorship model and the millenarian movements depend for
their power on a rejection of the practices of the day, a fact that helps to explain
why they tend to appear historically with tremendous power, but also to be less
popular over the long term.

Second, the ritual basis of the order helps to explain part of its malleability.
Since the ruler is called on to create a successful order by harmonizing all that
exists, it also means that any new set of institutions or practices that arise can and
must be dealt with by the ruler. Thus, to give a significant example, meritoc-
racy—so strongly pushed by the Mohists and later by the millenarian move-
ments—later comes to be an increasingly significant component of the imperial
state as overseen by a Son of Heaven.

In short, the claim was not that the world is inherently harmonious and that
the ruler accords with that larger harmony. The claim, building on the religious
practices of the day, is that the ruler must domesticate and transform all that
exists such that a harmonious order of constructed familial relationships can be
built. The political theology that resulted was an extraordinarily supple one for
domesticating innovations and, indeed, just about anything that came from the
outside. The result was in a sense an endless balancing act, trying to contain
claims of divine emperorship and meritocracy within a claim of human kingship
modeled on that of the Bronze Age monarchies. Ultimately, it would prove to be
an extraordinarily successful imperial ideology.

In this set of debates concerning political and religious order in early China
and ancient Rome, the parallels between earlier monarchical notions, the emer-
gence of divine claims to emperorship, and the development of millenarian
movements have been striking. And equally striking are some of the very differ-
ent legacies that these competing orders have left.



Bibliography

Abd-el-Gany, M. 1990. “Notes on the Penthemeral Reports of Revenue Accounts in
Roman Egypt,” Zeitschrift fiir Papyrologie und Epigraphik 82: 107-5.

Abrams, P. 1978. “Towns and economic growth: some theories and problems,” in P. Abrams
and E. A. Wrigley, eds., Towns and Society: Essays in Economic History and Historical So-
ciology, 9-33. Cambridge.

Absil, M. 1997. Les Préfets du prétoire dAuguste a Commode, 2 av. Jésus-Christ-192 ap.
Jésus-Christ. Paris.

Acham, K. 1992. “Struktur, Funktion und Genese von Institutionen aus sozialwissen-
schaftlicher Sicht,” in G. Melville, ed., Institutionen und Geschichte: Theoretische Aspe-
kte und mittelalterliche Befunde, 25-71. Cologne.

Adams, J. 2005. The Familial State: Ruling Families and Merchant Capitalism in Early
Modern Europe. Ithaca.

Adams, J., Clemens, E. S., and Orloff, A. S., eds. 2005. Remaking Modernity: Politics, His-
tory, and Sociology. Durham.

Adshead, S. A. M. 2000. China in World History. 3rd ed. New York.

Adshead, S. A. M. 2004. T'ang China: The Rise of the East in World History. Basingstoke.

Alcock, S. 1993. Graecia Capta: The Landscapes of Roman Greece. Cambridge.

Alcock, S., and Osborne, R., eds. 2012. Classical Archaeology, 2nd ed. Malden.

Alcock, S. E., D'Altroy, T. D., Morrison, K. D., and Sinopoli, C. M., eds. 2001. Empires:
Perspectives from Archaeology and History. New York.

Aldrete, G. S. 2008. Daily Life in the Roman City: Rome, Pompeii, and Ostia. Norman.

Alfoldi, A. 1952. A Conflict of Ideas in the Late Roman Empire. Oxford.

Alfoldy, G. 1981. “Die Stellung der Ritter in der Fithrungsschicht des Imperium Roma-
num, Chiron 11: 169-215.

Alfoldy, G. 1989. “Cleanders Sturz und die antike Uberlieferung,” in G. Alfoldy, ed., Die
Krise des romischen Reiches: Geschichte, Geschichtsschreibung und Geschichtsbetrach-
tung, 81-126. Stuttgart.

Alfsldy, G. 2000. “Das neue Edikt des Augustus aus El Bierzo in Hispanien,” Zeitschrift fiir
Papyrologie und Epigraphik 131: 177-205.

Alfoldy, G. 2007. “Fasti und Verwaltung der hispanischen Provinzen: Zum heutigen Stand
der Forschung,” in R. Haensch and J. Heinrichs, eds., Herrschen und Verwalten: Der
Alltag der romischen Administration in der Hohen Kaiserzeit, 325-56. Cologne.

Alfoldy, G. 2011. Romische SozialgeschicShte, 4th ed. Stuttgart.

261



262 Bibliography

An, Z., and Xiong, T. 1984. Qinhan guanzhi shigao (A history of the bureaucratic system
of the Qin and Han Dynasties). 2 vols. Jinan.

Anagnostou-Canas, B. 2000. “La Documentation judiciaire pénale dans I'Egypte romaine,”
Mélanges de I'Ecole frangaise de Rome. Antiquité 112: 753-79.

Anderson, J. C. 1984. The Historical Topography of the Imperial Fora. Brussels.

Anderson, J. T. 2003. “To Whom It May Concern: The Dynamics of Address in Ancient
Roman, Greek and Chinese Poetry” PhD thesis, Berkeley.

Anter, A. 2007. “Max Webers Staatssoziologie im zeitgenossischen Kontext,” in A. Anter
and S. Breuer, eds., Max Webers Staatssoziologie: Positionen und Perspektiven, 13-37.
Baden-Baden.

Antoine, M. 1982. “Genése de l'institution des intendants,” Journal des savants 3/4: 283-317.

Arnheim, M. T. W. 1972. The Senatorial Aristocracy in the Later Roman Empire. Oxford.

Artan, T., Duindam, J. E ], and Kunt, M., eds. 2011. Royal Courts in Dynastic States and
Empires: A Global Perspective. Leiden.

Asch, G. 1995. “Triumph des Revisionismus oder Riickkehr zum Paradigma der biirgerli-
chen Revolution? Neue Forschungen zur Vorgeschichte des englischen Biirgerkrieges,”
Zeitschrift fiir Historische Forschung 22: 523-40.

Athanassiadi, P,, and Frede, M. 1999. Pagan Monotheism in Late Antiquity. Oxford.

Aubert, J.-J., ed. 2003. Taches publiques et entreprise privée dans le monde romain. Genf.

Badian, E. 1968. “The Sempronii Aselliones,” Proceedings of the African Classical Associa-
tion 11: 1-6.

Badian, E. 1972. “Tiberius Gracchus and the Beginning of the Roman Revolution,” Auf-
stieg und Niedergang der romischen Welt 1/1: 668-731.

Bai, S., Gao, M., and An, Z. 1995. Zhongguo Tongshi (A comprehensive history of China).
Vol. 5. Shanghai.

Bairoch, P. 1989. “Urbanization and the Economy in Preindustrial Societies: The Findings
of Two Decades of Research,” Journal of European Economic History 18/2: 239-90.
Balazs, E. 1964. Chinese Civilization and Bureaucracy: Variations on a Theme. New Haven.
Banaji, R. 2007. Agrarian Change in Late Antiquity: Gold, Labour, and Aristocratic Domi-

nance, 2nd ed. Oxford.

Bang, P. 2002. “Romans and Mughals: Economic Integration in a Tributary Empire,” in
L. de Blois and J. Rich, eds., The Transformation of Economic Life under the Roman
Empire, 1-27. Amsterdam.

Bang, P. E 2008. The Roman Bazaar: A Comparative Study of Trade and Markets in a Trib-
utary Empire. Cambridge.

Bang, P. E 2013. “The Roman Empire, IT: The Monarchy,” in Bang and Scheidel 2013: 412-72.

Bang, P. E, and Bayly, C. A. 2003. “Introduction: Comparing Pre-modern Empires,”
Medieval History Journal 6: 169-87.

Bang, P. E, and Bayly, C. A, eds. 2011. Tributary Empires in Global History. Basingstoke.

Bang, P. E, Bayly, C., and Scheidel, W., eds. forthcoming. The Oxford World History of
Empire. 2 vols. New York.

Bang, P. E, and Kolodziejczyk, D., eds. 2012. Universal Empire: A Comparative Approach
to Imperial Culture and Representation in Eurasian History. Cambridge.

Bang, P. E, and Scheidel, W,, eds. 2013. The Oxford Handbook of the State in the Ancient
Near East and Mediterranean. New York.

Barbieri-Low, A. J. 2001. “The Organization of Imperial Workshops during the Han Dy-
nasty.” PhD thesis, Princeton University.



Bibliography 263

Barbieri-Low, A. J. 2007. Artisans in Early Imperial China. Seattle.

Barchiesi, A. 1993. The Poet and the Prince: Ovid and Augustan Discourse. Berkeley.

Barfield, T.J. 1989. The Perilous Frontier: Nomadic Empires and China, 221 BC to AD 1757.
Cambridge.

Bartsch, S. 1994. Actors in the Audience: Theatricality and Doublespeak from Nero to
Hadrian. Cambridge.

Beard, M. 2007. The Roman Triumph. Cambridge.

Beecroft, A. 2010. Authorship and Cultural Identity in Early Greece and China: Patterns of
Literary Circulation. Cambridge.

Bell, A. 2004. Spectacular Power in the Greek and Roman City. Oxford.

Beutler E 2007. “Wer war ein procurator usiacus? Die Verwaltung des Patrimoniums in
Agypten in der ersten Hailfte des 2. Jahrhunderts;,” Cahiers du Centre Gustave-Glotz
18: 67-82.

Bielenstein, H. 1947. “The Census of China during the Period 2-742 A.p.,” Bulletin of the
Museum of Far Eastern Antiquities 19: 125-63.

Bielenstein, H. 1980. The Bureaucracy of Han Times. Cambridge.

Bielenstein, H. 1986. “The Institutions of Later Han,” in Twitchett and Loewe 1986:
491-519.

Bielenstein, H. 1987. “Chinese Historical Demography A.p. 2-1982” Bulletin of the
Museum of Far Eastern Antiquities 59: 1-288.

Billows, R. 2003. “Cities,” in A. Erskine, ed., A Companion to the Hellenistic World, 196-215.
Malden.

Birley, A. R. 1993. Marcus Aurelius, 2nd ed. London.

Birley, E. 1969. “Septimius Severus and the Roman Army,” Epigraphische Studien 8: 63-82.

Blanton, R., and Fargher, L. 2008. Collective Action in the Formation of Pre-Modern States.
New York.

Boatwright, M. T. 2002. Hadrian and the Cities of the Roman Empire. Princeton.

Bodde, D. 1986. “The State and Empire of Ch'in,” in Twitchett and Loewe 1986: 20-102.

Bokenkamp, S. 1993. “Traces of Early Celestial Master Physiological Practice in the
Xianger Commentary,” Taoist Resources 4/2: 37-51.

Bokenkamp, S. 1997. Early Daoist Scriptures. Berkeley.

Boltz, W. G. 1982. “The Religious and Philosophical Significance of the ‘Hsiang Erh’ Lao-tzu
in Light of the Ma-wang-tui Silk Manuscripts,” Bulletin of the School of Oriental and
African Studies 45: 95-117.

Bomgardner, D. L. 2000. The Story of the Roman Amphitheatre. London.

Bonneau, D. 1964. La Crue du Nil, divinité égyptienne a travers mille ans d‘histoire
(332 av.—641 ap. ]. C.). Paris.

Bonneau, D. 1972. Le Fisc et le Nil: Incidences des irrégularités de la crue sur la fiscalité

fonciére dans Egypte grecque et romaine. Paris.

Bonneau, D. 1993. Le Régime administratif de leau du Nil dans I'Egypte. Leiden.

Bonnell, V. E. 1980. “The Uses of Theory, Concepts and Comparison in Historical Soci-
ology,” Comparative Studies in Society and History 22: 156-73.

Bost, J.-P. 2000. “Guerres et finances, de Marc-Auréle 8 Maximin (161-238),” in J. Andreau,
P. Briant, and R. Descat, eds., Economie antique: La guerre dans les économies antiques,
399-415. Saint-Bertrand-de-Comminges.

Boulvert, G. 1970. Esclaves et affranchis impériaux sous le Haut-Empire romain: Role poli-
tique et administratif. Naples.



264 Bibliography

Boulvert, G., and Bruschi, C. 1982. “Staatsdienst und soziale Strukturen—die Lage der
subalternen Provinzbeamten,” Klio 64: 421-9.

Bowersock, G. 2005. “The East-West Orientation of Mediterranean Studies and the Mean-
ing of North and South in Antiquity,’ in W. V. Harris, ed., Rethinking the Mediterra-
nean, 167-78. Oxford.

Bowman, A. K. 1971. The Town Councils of Roman Egypt. Toronto.

Bowman, A. K. 1996. “Egypt,” in A. K. Bowman, E. Champlin, and A. Lintott, eds., The
Cmbridge Ancient History, 2nd ed. Vol. 10: The Augustan Empire, 43 B.C.-69 A.D.,
676-702. Cambridge.

Bowman, A. K., and Rathbone, D. 1992. “Cities and Administration in Roman Egypt,’
Journal of Roman Studies 82: 107-27.

Bowman, A., and Wilson, A., eds. 2011. Settlement, Urbanization and Population. Oxford
Studies on the Roman Economy. Oxford.

Bradley, G., and Wilson, J. P. 2006. Greek and Roman Colonization: Origins, Ideologies and
Interactions. Oakville.

Bradley, K., and Cartledge, P., eds. 2011. The Cambridge World History of Slavery. Vol. 1:
The Ancient Mediterranean World. Cambridge.

Bransbourg, G. 2010. “Politique fiscale et enjeux de pouvoir dans le monde romain.” Doc-
toral thesis, Ecole des Hautes Etudes en Sciences Sociales, Paris.

Bransbourg, G. 2011. “Fides et Pecunia Numerata: Chartalism and Metallism in the
Roman World. Part 1: The Republic,” American Journal of Numismatics 23: 87-152.
Bransbourg, G. Forthcoming. “The Later Roman Empire,” in Monson and Scheidel forth-

coming.

Brashier, K. E. 1996. “Han Thanatology and the Division of ‘Souls,” Early China 21:
125-58.

Braun, R. 1975. “Taxation, Sociopolitical Structure, and State-Building: Great Britain and
Brandenburg-Prussia,” in C. Tilly, ed., The Formation of the National States in Western
Europe, 243-327. Princeton.

Braund, D. 1984. Rome and the Friendly King: The Character of the Client Kingship.
London.

Braund, S. 2009. Seneca, De Clementia. Oxford.

Brennan, T. C. 2000. The Praetorship in the Roman Republic. New York.

Brennan, T. C. 2001. “Consulting and Decisionmaking,” in T. J. Figueira, T. C. Brennan,
and R. H. Sternberg, eds., Wisdom from the Ancients, 53-76. New York.

Brennan, T. C., and Hsing I-tien. 2010. “The Eternal City and the City of Eternal Peace,” in
Nylan and Loewe 2010: 186-212.

Brewer, J. 1989. The Sinews of Power: War, Money, and the English State, 1688-1783.
London.

Brilliant, R. 1987. The Arch of Septimius Severus in the Roman Forum. Philadelphia.

Brooks, B. E., and Brooks, A. T. 1998. The Original “Analects”: Sayings of Confucius and
His Successors. New York.

Broughton, T. R. S. 1986. Magistrates of the Roman Republic. New York.

Brown, M. 2008. The Politics of Mourning in Early China. New York.

Brunt, P. A. 1975. “The Administrators of Roman Egypt,” Journal of Roman Studies 65:
124-47.

Brunt, P. A. 1981. “The Revenues of Rome,” Journal of Roman Studies 71: 161-72.

Brunt, P. A. 1990. Roman Imperial Themes. Oxford.



Bibliography 265

Brunt, P. A., and Moore, J. M. 1967. Res Gestae Divi Augustii: The Achievements of the
Divine Augustus. Oxford.

Bu, X. 1996. “Li yu Qinhan guanliao xingzheng guanli” (Clerks and the government ad-
ministration and management during the Qin and Han Dynasties), Zhongguo Shi
Yanjiu 2: 41-50.

Bu, X. 2002. Qinhan guanliao zhidu (The bureaucratic system during the Qin and Han
Dynasties). Beijing.

Bujard, M. 2000. Le Sacrifice au ciel dans la Chine ancienne: Théorie et pratique sous les
Han occidentaux. Paris.

Buraselis, K. 1998. “Aelius Aristides als Panegyriker und Mahner: Von Theorie und
Praxis des politisch-sozialen Gleichgewichts im griechischen Osten der Kaiserzeit,”
in W. Schuller, ed., Politische Theorie und Praxis im Altertum, 183-203. Darmstadt.

Burbank, J., and Cooper, E 2010. Empires in World History: Geographies of Power, Politics
of Difference. Princeton.

Burgers, P. 1993. “Taxing the Rich: Confiscation and the Financing of the Claudian Prin-
cipate (AD 41-54), Laverna 4: 55-68.

Burkhalter, E 1990. “Archives locales et archives centrales en Egypte romaine,” Chiron 20:
191-216.

Burton, G. 1993. “Provincial Procurators and the Public Provinces,” Chiron 23: 13-28.

Burton, G. 2004. “The Roman Imperial State, Provincial Governors and the Public
Finances of Provincial Cities, 27 B.C. — A.D. 235, Historia 53: 311-42.

Cai, Z. 2002. Configurations of Comparative Poetics: Three Perspectives on Western and
Chinese Literary Criticism. Honolulu.

Cameron, A. 1976. Circus Factions: Blues and Greens at Rome and Byzantium. Oxford.

Camodeca, G. 1976. “Nota critica sulle ‘regiones iuridicorum,” Labeo 22: 86-95.

Carlsen, J. 1995. Vilici and Roman Estate Managers until AD 284. Rome.

Carlson, J. 2009 “The Rhetoric and Imagery of Conquest in the Roman and Early Chinese
Empires” Honors thesis, Georgetown University.

Carrié, J.-M. 1998. “Le Gouverneur romain a Iépoque tardive: Les directions possibles de
l'enquéte,” Antiquité Tardive 6: 17-30.

Carrié, J.-M., and Rousselle, A. 1999. LEmpire romain en mutation: Des Sévéres d
Constantin, 192-337. Paris.

Carter, M. 2003. “Gladiatorial Ranking and the SC de pretiis gladiatorum minuendis (CIL
11 6278 = ILS 5163),” Phoenix 57: 83-114.

Cecconi, G. 1994. Governo imperiale e élites dirigenti nell'Italia tardoantica, Problemi di
storia politico-amministrativa (270-476 d.C.). Como.

Cecconi, G. 1998. “I governatori delle province italiche,” Antiquité Tardive 6: 149-79.

Champlin, E. 1991. Final Judgments: Duty and Emotion in Roman Wills, 200 B.c.-A.D. 250.
Berkeley.

Chang, C.-s. 2007a. The Rise of the Chinese Empire. Vol. 1: Nation, State, and Imperialism
in Early China, ca. 1600 B.Cc.—A.D. 8. Ann Arbor.

Chang, C.-s. 2007b. The Rise of the Chinese Empire. Vol. 2: Frontier, Immigration, and
Empire in Han China, 130 B.Cc.—A.D. 157. Ann Arbor.

Chase-Dunn, C., Hall, T. D., and Turchin, P. 2007. “World-Systems in the Biogeosphere:
Urbanization, State Formation and Climate Change since the Iron Age;” in A. Horn-
berg and C. Crumley, eds., The World System and the Earth System: Global Socioenvi-
ronmental Change and Sustainability since the Neolithic, 132-48. Walnut Creek.



266 Bibliography

Chastagnol, A. 1988. “La Fin de l'ordre équestre: Réflexions sur la prosopographie des
‘derniers’ chevaliers romains,” Mélanges de I'Ecole frangaise de Rome. Antiquité 100:
199-206.

Chastagnol, A. 1992. Le Sénat romain a lépoque impériale: Recherches sur la composition
de lussemblée et le statut de ses membres. Paris.

Chen, S. 1994. “Early Urbanization in the Eastern Zhou in China (770-221 BCE): An Ar-
chaeological View;” Antiquity 68: 724-44.

Chen, W,, Li, D,, and Liu, S., eds. 1998. Zhongguo junshi tongshi diwujuan: xihan junshi shi
(A military history of China, vol. 5: The Western Han era). Beijing.

Chiang, T. 1975. “The Salt industry of Ming China,” Geographical Review 65: 93-106.

Clrien, M. 1982. Traditional Government in Imperial China: A Critical Analysis. NewYork.

Christol, M. 1982. Epigrafia e ordine senatorio. Vol. 1, part 4: Les Réformes de Gallien et la
carriére sénatoriale. Rome.

Christol, M. 1989. “Ti. Claudius Proculus Cornelianus, procurateur de la région de
Théveste,” Africa Romana 7: 893-905.

Chiy, T.-t. 1972. Han Social Structure. Seattle.

Chua, A. 2007. Day of Empire: How Hyperpowers Rise to Global Dominance—and Why
They Fall. New York.

Clapham, C. S. 1985. Third World Politics: An Introduction. Madison.

Clarke, J. R. 1991. The Houses of Roman Italy, 100 B.C.—A.D. 250: Ritual, Space, and Decora-
tion. Berkeley.

Clauss, M. 1980. Der Magister Officiorum in der Spdtantike (4.—6. Jh.). Munich.

Cockle, W. E. H. 1984. “State Archives in Graeco-Roman Egypt from 30 B.C. to the Reign
of Septimius Severus,” Journal of Egyptian Archaeology 70: 106-22.

Cohen, R. and Britan, G. M. 1980. “Toward an Anthropology of Formal Organizations,”
in R. Cohen and G. M. Britan, eds., Hierarchy and Society: Anthropological Perspectives
on Bureaucracy, 9-30. Philadelphia.

Coles, R. A. 1966. Reports of Proceedings in Papyri. Brusells.

Collot, C. 1965. “La Pratique et l'institution du suffragium au Bas-Empire” Revue histo-
rique de droit frangais et étranger 43: 185-221.

Como, M. L. 2008. Shotoku: Ethnicity, Ritual, and Violence in the Japanese Buddhist Tra-
dition. Oxford.

Como, M. 1. 2009. Weaving and Binding: Immigrant Gods and Female Immortals in
Ancient Japan. Honolulu.

Cook, C. A. 2006. Death in Ancient China: The Tale of One Man’s Journey. Leiden.

Cooper, E 2004. “Empire Multiplied,” Comparative Studies in Society and History 46:
247-72.

Corcoran, S. 2000. The Empire of the Tetrarchs: Imperial Pronouncements and Government,
AD 284-324, 2nd ed. Oxford.

Coriat, J.-P. 1985. “La Technique du rescrit a la fin du principat,” Studio et documenta
historiae et iuris 51: 319-48.

Coriat, J.-P. 1990. “Technique législative et systtme du gouvernement a la fin du princi-
pat,” in C. Nicolet, ed., Du Pouvoir dans lantiquité: Mots et realités, 221-53. Geneva.
Coriat, J.-P. 1997. Le Prince législateur: La technique législative des Sévéres et les méthodes

de création du droit impérial a la fin du principat. Rome.

Coskun, A. 2001. “Ausonius und die spatantike Quastur,” Zeitschrift der Savigny-Stiftung
fiir Rechtsgeschichte 118: 312-43.



Bibliography 267

Coskun, A., ed. 2005. Roms auswdrtige Freunde in der spiten Republik und im frithen
Kaiserzeit. Gottingen.

Crawford, M. 1974. Roman Republican Coinage. Cambridge.

Crawford, D. J. 1976. “Imperial Estates,” in M. L. Finley, ed., Studies in Roman Property by
the Cambridge Univ. Research Seminar in Ancient History, 35-70. Cambridge.

Creel, H. G. 1970. The Origins of Statecraft in China. Vol. 1: The Western Chou Empire. Chicago.

Crone, P. 1989. Pre-Industrial Societies. Oxford.

Crook, J. H. 1955. Consilium Principis. Cambridge.

Custers, M. 2008. “Balancing Acts: Comparing Political and Cultural Unification and Per-
sistence in the Roman Empire during the Principate and the Western Han Empire”
MA thesis, Utrecht.

Dannenbring, R. 1972. “Arma et leges: Uber die justinianische Gesetzgebung im Rahmen
ihrer eigenen Zeit,” Acta Classica 15: 113-37.

Darwin, J. 2008. After Tamerlane: The Global History of Empire since 1405. New York.

David, J.-M. 2006. “La Prise en compte des intéréts des Italiens par le gouvernement de
Rome,” in M. Jehne and R. Pfeilschifter, eds., Herrschaft ohne Integration? Rom und
Italien in republikanischer Zeit, 95-110. Frankfurt.

DeBary, T., and Bloom, L, eds. 1999. Sources of Chinese Tradition: From Earliest Times to
1000. Vol. 1. New York.

de Blois, L. 2006. “The Onset of Crisis in the First Half of the Third Century Ap in the
Roman Empire,” in Johne, Gerhardt, and Hartmann 2006: 25-36.

De Crespigny, R. 1981. “Inspection and Surveillance Officials under the Two Han Dynas-
ties,” in K. Biinger, ed., State and Law in East Asia, 40-79. Wiesbaden.

De Laet, S. J. 1949. Portorium: Etude sur lorganisation douaniére chez les Romains, surtout
a lépoque du Haut-Empire. Bruges.

DeLaine, J. 1997. The Baths of Caracalla: A Study in the Design, Construction, and Eco-
nomics of Large-Scale Building Projects in Imperial Rome. Portsmouth.

De Ligt, L. 2003. “Taxes, Trade, and the Circulation of Coin: The Roman empire, Mughal
India and T’ang China Compared,” Medieval History Journal 6: 231-48.

Delmaire, R. 1984. “Le Personnel de l'administration financiére en Egypte sous le Bas-
Empire Romain (IVe -VIe siecle),” Cahier de recherches de I'lnstitut de papyrologie et
dégyptologie de Lille 10: 113-37.

Delmaire, R. 1989. Largesses sactées et res privata: LAerarium impérial et son administra-
tion du IV* au VT siécle. Rome.

Delmaire, R. 1995. Les institutions du Bas-Empire romain de Constantin a Justinien I: Les
institutions civiles palatines. Paris.

De Vries, J. 1990. “Problems in the Measurement, Description, and Analysis of Historical
Urbanization,” in A. van der Woude, A. Hayami, and J. de Vries, eds., Urbanization in
History: A Process of Dynamic Interactions, 43-60. Oxford.

Deng, G. 1999. The Premodern Chinese Economy: Structural Equilibrium and Capitalist
Sterility. London.

Depeyrot, G., and Hollard, D. 1987. “Pénurie d’argent-métal et crise monétaire au III¢
siecle apres J.-C.,” Histoire et Mesure 2: 57-85.

d’Escurac, H. P. 1976. La Préfecture de lannone, service administratif impérial dAuguste a
Constantin. Rome.

Dettenhofer, M. H. 2006. “Das romische Imperium und das China der Han-Zeit: Ansitze
zu einer historischen Komparatistik,” Latomus 65: 880-97.



268 Bibliography

Dettenhofer, M. H. 2009. “Eunuchs, Women, and Imperial Courts,” in Scheidel 2009a:
83-99.

Dey, H. W. 2011. “Urban Public Building during the ‘Crisis” of the 3rd c. A.D,” Journal of
Roman Archaeology 24: 822-30.

Di Cosmo, N. 2004. Ancient China and Its Enemies: The Rise of Nomadic Powers in East
Asian History. Cambridge.

Di Cosmo, N., ed. 2009. Military Culture in Imperial China. Cambridge.

Dietler, M. 2007. “The Iron Age in the Western Mediterranean,” in Scheidel, Morris, and
Saller 2007: 242-76.

Dillon, J. 1977. The Middle-Platonists. Ithaca.

Dirscherl, H.-C. 2002. Der Gaustratege im rémischen Agypten: Seine Aufgaben am Beispiel
des Archiv-, Finanz-, Bodenwesens und der Liturgien. Entstehung, Konsolidierung, Nie-
dergang? St. Katharinen.

Domergue, C., and Hérail, G. 1978. Mines dor romaines d’Espagne: Le district de la Valdu-
erna (Leén): Etude géomorphologique et archéologique. Toulouse.

Downing, B. M. 1992. Military Revolution and Political Change: Origins of Democracy and
Autocracy in Early Modern Europe. Princeton.

Downs, A. 1967. Inside Bureaucracy. Boston.

Doyle, M. 1986. Empires. Ithaca.

Drecoll, C. 1997. Die Liturgien im romischen Kaiserreich des 3. und 4. Jh. n. Chr.: Untersu-
chungen iiber Zugang, Inhalt und wirtschaftlicher Bedeutung der Gffentlichen Zwangsdi-
enste in Agypten und anderen Provinzen. Stuttgart.

Drinkwater, J. F. 1987. “Urbanization in Italy and the Western Empire,” in J. Wacher, ed.,
The Roman World. Vol. 2: 345-79. London.

Du, Z. 1979. Zhoudai Chengbang (The Zhou Dynasty city-states). Taibei.

Duan, Y. 1999. “The Origin, Structure and Networks of Early Shu Cities,” in R. Whitfield
and W. Tao, eds., Exploring China’s Past: New Discoveries and Studies in Archaeology
and Art, 95-103. London.

Duindam, J. 1994. Myths of Power: Norbert Elias and the Early-Modern European Court.
Amsterdam.

Duindam, J. 2003. Vienna and Versailles: The courts of Europe’s Major Dynastic Rivals,
1550-1780. Cambridge.

Duncan-Jones, R. 1982. The Economy of the Roman Empire: Quantitative Studies, 2nd ed.
Cambridge.

Duncan-Jones, R. 1990. Structure and Scale in the Roman Economy. Cambridge.

Duncan-Jones, R. 1994. Money and Government in the Roman Empire. Cambridge.

Duncan-Jones, R. 2004. “Economic Change and Transition to Late Antiquity;” in M. Edwards
and S. Swain, eds., Approaching Late Antiquity, 20-52. Oxford.

Durrant, S. W. 1995. The Cloudy Mirror: Tension and Conflict in the Writings of Sima Qian.
Albany.

Dyson, S. 2010. Rome: A Living Portrait of an Ancient City. Baltimore.

Ebrey, P. B. 1978. The Aristocratic Families of Early Imperial China: A Case Study of the
Po-Ling Tsui Family. Cambridge.

Ebrey, P. B. 1986. “The Economic and Social History of Later Han,” in Twitchett and
Loewe 1986: 608-48.

Eck, W. 1979. Die staatliche Organisation Italiens in der hohen Kaiserzeit. Munich.



Bibliography 269

Eck, W. 1998. “Die Bedeutung der claudischen Regierungszeit fiir die administrative
Entwicklung des romischen Reiches,” in W. Eck, ed., Die Verwaltung des Romischen
Reiches in der Hohen Kaiserzeit: Ausgewdhlte und erweiterte Beitrdge. Vol. 2: 147-63.
Basel.

Eck, W. 2000. “Government and Civil Administration,” in A. Bowman, P. Garnsey, and
D. Rathbone, eds., The Cambridge Ancient History, 2nd ed. Vol. 11: The High Empire,
A.D. 70-192, 195-292. Cambridge.

Eck, W. 2011. “Professionalitit als Element der politisch-administrativen und militarischen
Fithrung: Ein Vergleich zwischen der Hohen Kaiserzeit und dem 4. Jh. n. Chr.,” in Eich,
Schmidt-Hofner and Wieland 2011: 97-115.

Edelmann, B. 2007. Religiose Herrschaftslegitimation in der Antike: Die religidse Legiti-
mation orientalisch-Ggyptischer und griechisch-hellenistischer Herrscher im Vergleich.
St. Katharinen.

Eder, W. 1990. “Augustus and the Power of Tradition: The Augustan Principate as Bind-
ing Link between Republic and Empire,” in Raaflaub and Toher 1990: 71-122.
Berkeley.

Edmondson, J. C. 1989. “Mining in the Later Roman Empire and Beyond: Continuity or
Disruption?” Journal of Roman Studies 79: 84-102.

Edwards, R. A. 2009. “Federalism and the Balance of Power: China’s Han and Tang Dy-
nasties and the Roman Empire,” Pacific Economic Review 14: 1-21.

Eich, A., ed. 2009. Die Verwaltung der romischen Armee in der Kaiserzeit. Stuttgart.

Eich, A., and Eich, P. 2004. “Thesen zur Genese des Verlautbarungsstiles der spatantiken
kaiserlichen Zentrale,” Tyche 19: 75-104.

Eich, A., and Eich, P. 2005. “War and State-Building in Roman Republican Times,” Scripta
Classica Israelica 24: 1-33.

Eich, P. 2004. “Proconsulis appellatio specialis est; Scripta Classica Israelica 23: 213-38.

Eich, P. 2005. Zur Metamorphose des politischen Systems in der romischen Kaiserzeit: Die
Entstehung einer “personalen Biirokratie” im langen dritten Jahrhundert. Berlin.

Eich, P. 2007. “Die Administratoren des romischen Agyptens,’ >in R. Haensch and J. Hein-
richs, eds., Herrschen und Verwalten: Der Alltag der romischen Administration in der
Hohen Kaiserzeit, 378-99. Cologne.

Eich, P. 2008a. “Biirokratie in Rom? Grenzen und Nutzen eines Konzeptes in der althisto-
rischen Forschung,” in A. Baroni, ed., Amministrare un Impero: Roma e le sue province,
31-49. Trento.

Eich, P. 2008b. “Aristokratie und Monarchie im kaiserzeitlichen Rom,” in H. Beck, P. Scholz,
and U. Walter, eds., Die Macht der Wenigen: Aristokratische Herrschaftspraxis, Kommu-
nikation und “edler” Lebensstil in Antike und Friiher Neuzeit, 125-51. Munich.

Eich, P. 2010. “Uberlegungen zur Entstehung, Bedeutung und Konflikttrachtigkeit des
sogenannten heidnischen Monotheismus im zweiten und dritten Jahrhundert n. Chr.;
in P. Barcel6, ed., Religiéser Fundamentalismus in der romischen Kaiserzeit, 99-118.
Stuttgart.

Eich, P. 2011. “Biirokratie, Autokratie, Aristokratie: Die Entwicklung der romischen Ad-
ministration im Zeichen einer religios fundierten Monokratie im 4. Jh. n. Chr.)” in
Eich, Schmidt-Hofner, and Wieland 2011: 43-80.

Eich, P. 2012. “Administration,” in R. Bagnall et al., eds., The Blackwell Encyclopaedia of
Ancient History, Internet Edition.



270  Bibliography

Eich, P. Forthcoming. “Raum als Strukturkategorie imperialer Administration: Provinz-
teilungen und Provinzzusammenschliisse im frithen vierten Jahrhundert”

Eich, P, Schmidt-Hofner, S., and Wieland, C., eds. 2011. Der wiederkehrende Leviathan.
Staatlichkeit und Staatswerdung in Spitantike und Frither Neuzeit: Akten der gleich-
namigen Konferenz in Heidelberg. Heidelberg.

Eisenberg, A. 1998. “Weberian Patrimonialism and Imperial Chinese History,” Theory
and Society 27: 83-102.

Eisenstadt, S. N. 1958. “Bureaucracy and Bureaucratization: A Trend Report,” Current
Sociology 7: 99-128.

Eisenstadt, S. N. 1963. The Political Systems of Empires. New York.

Eisenstadt, S. N. 1987. Patterns of Modernity. Vol. 1: The West. New York.

Elias, N. 1969. Die hofische Gesellschaft: Untersuchungen zur Soziologie des Konigtums und
der hofischen Aristokratie: Mit einer Einleitung: Soziologie und Geschichtswissenschaft.
Neuwied.

Elias, N. 1997. Uber den Prozess der Zivilisation: Soziogenetische und psychogenetische Un-
tersuchungen. Vol. 2. Frankfurt.

Elliott, J. H. 2006. Empires of the Atlantic World: Britain and Spain in America, 1492-1830.
New Haven.

Elman, B. A. 2002. “The Social Role of Literati in Early to Mid Ch'ing,” in W. J. Peterson,
ed., The Cambridge History of China. Vol. 9: 360-427. Cambridge.

Erickson, S., Song-mi, Y., and Nylan, M. 2010. “The Archaeology of the Outlying Lands,’
in Nylan and Loewe 2010: 135-68.

Errington, R. M. 2000. “Themistius and His Emperors,” Chiron 30: 861-904.

Ertman, T. 1997. Birth of the Leviathan: Building States and Regimes in Medieval and Early
Modern Europe. Cambridge.

Evans, John K. 1985. “The Cult of the Dead in Ancient Rome and Modern China: A Com-
parative Analysis,” Journal of the Hong Kong Branch of the Royal Asiatic Society 25:
119-51.

Ewald, B., and Norena, C., eds. 2010. The Emperor and Rome: Space, Representation, and
Ritual. Cambridge.

Fagan, G. 2002. Bathing in Public in the Roman World. Ann Arbor.

Fagan, G. 2011. The Lure of the Arena: Social Psychology and the Crowd at the Roman
Games. Cambridge.

Favro, D. 1996. The Urban Image of Augustan Rome. Cambridge.

Feissel, D., and Gauscou, J., eds. 2006. La Pétition d Byzance. Paris.

Ferrary, J.-L. 2001. “A propos des pouvoirs dAuguste;” Cahiers du Centre Gustave Glotz
12: 101-54.

Finer, S. E. 1997. The History of Government from the Earliest Times. 3 vols. Oxford.

Flaig, E. 1992. Den Kaiser herausfordern: Die Ursurpation im romischen Reich. Frankfurt.

France, J. 2001a. “Remarques sur les tributa dans les provinces nord-occidentales du Haut
Empire romain (Bretagne, Gaules, Germanies),” Latomus 60: 359-79.

France, J. 2001b. Quadragesima Galliarum: Lorganisation douaniére des provinces alp-
estres, gauloises et germaniques de lempire romain. Rome.

France, J. 2007. “Fiscalité et société romaine,” in J.-P. Genet, ed., Rome et [état moderne
européen, 365-80. Rome.

Frank, T. 1933. An Economic Survey of Ancient Rome. Vol. 1: Rome and Italy of the Republic.
Baltimore.



Bibliography 271

Frank, T. 1940. An Economic Survey of Ancient Rome. Vol. 5: Rome and Italy of the Empire.
Baltimore.

Fredrick, D. 2002. The Roman Gaze: Vision, Power and the Body. Baltimore.

Fronda, M. 2010. Between Rome and Carthage: Southern Italy during the Second Punic
War. Cambridge.

Fu, Z. 1996. China’s Legalists: The Earliest Totalitarians and Their Art of Ruling. London.

Fuhrmann, C. 2011. Policing the Roman Empire: Soldiers, Administration, and Public Order.
Oxford.

Futrell, A. 1997. Blood in the Arena: The Spectacle of Roman Power. Austin.

Futrell, A. 2006. The Roman Games: Historical Sources in Translation. Malden.

Gale, E. M. 1931. Discourses on Salt and Iron: A Debate on State Control of Commerce and
Industry in Ancient China. Leiden.

Galinsky, K. ed. 2005. The Cambridge Companion to the Age of Augustus. Cambridge.

Gao, M. 1998. “Qinhan shangji zhidu shulue” (An analysis of the auditing system of the
Qin and Han Dynasties), in M. Gao, ed., Qinhan shi Tantao (On the history of the Qin
and Han Dynasties), 174-95. Zhengzhou.

Garnsey, P. 1970. Social Status and Legal Privilege in the Roman Empire. Oxford.

Garnsey, P, and Humfress, C. 2001. The Evolution of Late Antiquity. Cambridge.

Garnsey, P, and Saller, R. 1987. The Roman Empire: Economy, Society and Culture.
London.

Gaudemet, J. 1951. “Utilitas publica,” Revue historique de droit frangais et étranger 29:
465-99.

Ge, S. 1992. “Botai fengxian Kuangzheng feng - jiancha zhidu” (The censorial system of
China), in Q. Zheng, ed., Liguo de honggui (The institutional and philosophical foun-
dations of imperial China), 139-86. Beijing.

Gellner, E. 1983. Nations and Nationalism. Oxford.

Geraci, G. 1983. La genesi della provincia romana d’Egitto. Bologna.

Giangrieco Pessi, M. V. 1988. Situazione economico-sociale e politica finanziaria sotto i
Severi. Naples.

Giardina, A., and Grelle, F. 1983. “La tavola di Trinitapoli: Una nuova costituzione di Val-
entiniano I,” Mélanges de I’Ecole frangaise de Rome. Antiquité 95: 249-303.

Giele, E. 2006. Imperial Decision-Making and Communication in Early China: A Study of
Cai Yong’s Duduan. Wiesbaden.

Gizewski, C. 1994. “Rémische und alte chinesische Geschichte im Vergleich: Zur Moglich-
keit eines gemeinsamen Altertumsbegriffs,” Klio 76: 271-302.

Golas, P.J. 1999. Science and Civilization in China. Vol. 5: Chemistry and Chemical Tech-
nology. Part 13: Mining. Cambridge.

Goldscheid, R. 1917. Staatssozialismus oder Staatskapitalismus. Vienna.

Goldsmith, R. W. 1987. Pre-modern Financial Systems: A Historical Comparative Study.
Cambridge.

Gordon, C. D. 1949. “Subsidy in Roman Imperial Defence;” Phoenix 3: 60-9.

Graff, D. A. 2002. Medieval Chinese Warfare, 300-900. London.

Grelle, F. 1987. “Arcadio Carisio, I"officium’ del prefetto pretorio e i ‘munera civilia,” Index
15: 63-78.

Grelle, E 1993. “La forma dell'impero,” Storia di Roma. Vol. 3: Leta tardoantica I: Crisi e
tmsformazioni, 69-82. Turin.

Gualandi, G. 1963. Legislazione imperiale e giurisprudenza. 2 vols. Milan.



272 Bibliography

Giinther, S. 2008. “Vectigalia nervos esse rei publicae”: Die indirekten Steuern in der
Romischen Kaiserzeit von Augustus bis Diokletian. Wiesbaden.

Gutsfeld, A. 1998. “Der Pritorianerprifekt und der kaiserliche Hof im 4. Jahrhundert n.
Chr.,” in Winterling 1998: 75-102.

Gwynn, D., ed. 2008. A. H. M. Jones and the Later Roman Empire. Leiden.

Haas, J. 2006. Die Umweltkrise des dritten Jahrhunderts n. Chr. im Nordwesten des Impe-
rium Romanum: Interdisziplinire Studien zu einem Aspekt der allgemeinen Reichskrise
im Bereich der beiden Germaniae sowie der Beligica und der Raetia. Stuttgart.

Haensch, R. 1992. “Das Statthalterarchiv;’ Zeitschrift der Savigny-Stiftung fiir Rechtsge-
schichte 109: 209-317.

Haensch, R. 2006. “Von den Augusti liberti zu den Caesariani,” in A. Kolb, ed., Herrschafts-
strukturen und Herrschaftspraxis: Konzepte, Prinzipien und Strategien der Administration
im romischen Kaiserreich, Akten der Tagung an der Universitit Ziirich, 18.-20.10.2004,
153-64. Berlin.

Haensch, R. 2008. “Die Provinz Aegyptus: Kontinuititen und Briiche zum ptoleméischen
Agypten: Das Beispiel des administrativen Personals,” in I. Piso, ed., Die romischen
Provinzen: Begriff und Begriindung, 81-105. Cluj-Napoca.

Hagedorn, D. 1985. “Zum Amt des Stowntrg im romischen Agypten,” Yale Classical Stud-
ies 28: 167-210.

Hagedorn, D., and Maresch, K., eds. 1998. Die verkohlten Papyri aus Bubastos II (P. Bub.
IT5). Opladen.

Hagedorn, U., and Hagedorn, D. 2000. “Aus einem TOpOow GUYKOAAAGIHOW: Zavp@dTon
kpokodeilvy,” in H. Melaerts, ed., Papyri in Honorem Johannis Bingen Octogenarii
(PBingen), 293-308, nos. 70-2. Leuven.

Halfmann, H. 2002. “Die Selbstverwaltung der kaiserzeitlichen Polis in Plutarchs Schrift
praecepta gerendae rei publicae;” Chiron 32: 83-95.

Hall, D. L., and Ames, R. T. 1995. Anticipating China: Thinking through the Narratives of
Chinese and Western Culture. Albany.

Hall, D. L., and Ames, R. T. 1998. Thinking from the Han: Self, Truth, and Transcendence in
Chinese and Western Culture. Albany.

Hall, P. A, and Taylor, R. C. R. 1996. “Political Science and the Three New Institutional-
isms,” Political Studies 44: 936-57.

Hampshire-Monk, I., Tilmans, K., and van Vree, E, eds. 1998. History of Concepts: Com-
parative Perspectives. Amsterdam.

Han, X. 2005. Rufa Zhenghe: Qinhan zhengzhi wenhua lun (The synthesis of Confucian-
ism and Legalism: On the political culture of Qin and Han Dynasties). Beijing.

Handelman, D. 1998. Models and Mirrors: Towards an Anthropology of Public Events, 2nd
ed. New York.

Hanel, N. 2007. “Military Camps, Canabae, and Vici: The Archaeological Evidence,” in
P. Erdkamp, ed., A Companion to the Roman Army, 395-416. Malden.

Hansen, M. H., and T. H. Nielsen, eds. 2004. An Inventory of Archaic and Classical Poleis:
An Investigation Conducted by the Copenhagen Polis Centre for the Danish National
Research Foundation. Oxford.

Hardy, G. 1999. Worlds of Bamboo and Bronze: Sima Qian’s Conquest of History. New York.

Harl, K. W. 1996. Coinage in the Roman Economy, 300 B.C. to A.p. 700. Baltimore.

Harries, J. 1988. “The Roman Imperial Quaestor from Constantine to Theodosius II,”
Journal of Roman Studies 78: 148-72.



Bibliography 273

Harries, J. 1998. Law and Empire in Late Antiquity. Cambridge.

Harris, W. V. 2001. Restraining Rage. The Ideology of Anger Control in Classical Antiquity.
Cambridge.

Hartmann, F. 1982. Herrscherwechsel und Reichskrise: Untersuchungen zu den Ursachen
und Konsequenzen der Herrscherwechsel im Imperium Romanum der Soldatenkaiser-
zeit (3. Jahrhundert n. Chr.). Frankfurt.

Hasler, K. 1980. Studien zu Wert und Wesen des Geldes in der romischen Kaiserzeit von
Augustus bis Severus Alexander. Bochum.

Haupt, H.-G., and Kocka, J., eds. 1996. Geschichte und Vergleich: Ansdtze und Ergebnisse
international vergleichender Geschichtsschreibung. Frankfurt.

Haynes, 1., ed. 2011. Early Roman Thrace: New Evidence from Bulgaria. Journal of Roman
Archaeology supplement 82.

Heather, P. 1994. “New Men for New Constantines? Creating an Imperial Elite in the East-
ern Mediterranean,” in P. Magdalino, ed., New Constantines: The Rhythm of Imperial
Renewal in Byzantium, 4th-13th Centuries, 11-33. Aldershot.

Heather, P. 1998. “Senators and Senates,” in A. Cameron and P. Garnsey, eds. The
Cambridge Ancient History, 2nd ed. Vol. 13: The Late Empire, A.D. 337-425, 184-210.
Cambridge.

Hekster, O., De Kleijn, G., and Slootjes, D., eds. 2007. Crises and the Roman Empire: Pro-
ceedings of the 7th Workshop of the International Network Impact of Empire. Leiden.
Hemelrijk, E. A. 1999. Matrona Docta: Educated Women in the Roman Elite from Cornelia

to Julia Domna. New York.

Hendrischke, B. 1991. “The Concept of Inherited Evil in the Taiping Jing,” East Asian His-
tory 2: 1-30.

Hendrischke, B. 1992. “The Daoist Utopia of Great Peace,” Oriens Extremus 35: 61-91.

Hendrischke, B. 2000. “Early Daoist Movements,” in L. Kohn, ed., The Daoism Handbook,
143-5. Leiden.

Hendrischke, B. 2007. The Scripture on Great Peace: The Taiping Jing and the Beginnings
of Daoism. Berkeley.

Hendrischke, B. 2010. “Early Daoist Ideas on Political Practice: How to Select and Control
Government Officials,” Daoism: Religion, History and Society 2: 1-36.

Herrmann, P. 1990. Hilferufe aus romischen Provinzen: Ein Aspekt der Krise des romischen
Reiches im 3. Jh. n. Chr. Hamburg.

Herz, P. 2007. “Finances and Costs of the Roman Army; in P. Erdkamp, ed., A Companion
to the Roman Army, 306-22. Malden.

Hicks, B. W. 2011. The Process of Imperial Decision-Making from Augustus to Trajan. PhD.
dissertation, Rutgers.

Hirschfeld, O. 1905. Die kaiserlichen Verwaltungsbeamten bis auf Diocletian, 2nd ed.
Berlin.

Hirt, A. M. 2010. Imperial Mines and Quarries in the Roman World: Organizational As-
pects 27 BC-AD 235. Oxford.

Hobenreich, E. 1997. Annona: Juristische Aspekte der stadtromischen Lebensmittelversor-
gung im Principat. Graz.

Hoftman, P. T., and Rosenthal, J. L. 1997. “The Political Economy of Warfare and Taxa-
tion in Early Modern Europe: Historical Lessons for Economic Development,” in J. N.
Drobak and J. V. C. Nye, eds., The Frontiers of the New Institutional Economics, 31-55.
New York.



274  Bibliography

Hoffmann, E, Minas-Nerpel, M., and Pfeiffer, S. 2009. Die dreisprachiche Stele des C. Cornelius
Gallus: Ubersetzung und Kommentar. New York.

Honoré, T. 1984. “Ausonius and Vulgar Law;” Iura 35: 75-85.

Honoré, T. 1998. Law in the Crisis of Empire, 379-455 Ap. Oxford.

Hopkins, K. 1978. Conquerors and Slaves: Sociological Studies in Roman History. Vol. 1.
Cambridge.

Hopkins, K. 1980. “Taxes and Trades in the Roman Empire (200 B.C.—A.D. 400),” Journal
of Roman Studies 70: 101-25.

Hopkins, K. 2002. “Rome, Taxes, Rents and Trade,” in W. Scheidel and S. van Reden, eds.,
The Ancient Economy, 190-230. Edinburgh.

Hopkins, K. 2009. “The Political Economy of the Roman Empire,” in Morris and Scheidel
2009: 178-204.

Hopkins, K., and Beard, M. 2005. The Colosseum. London.

Hopkins, K., and Burton, G. 1983. “Ambition and Withdrawal: The Senatorial Aristocracy
under the Emperors,” in K. Hopkins, ed., Death and Renewal: Sociological Studies in
Roman History, vol. 2: 120-200. Cambridge.

Hoppdl, K. 2011. “The Roman Empire according to the Ancient Chinese Sources,” Acta
Antiqua Academiae Scientiarum Hungaricae 51: 263-306.

Horden, P, and Purcell, N. 2000. The Corrupting Sea: A Study of Mediterranean History.
Malden.

Hotaling, S. 1978. “The City Walls of Han Ch’ang-an,” Toung Pao 64: 1-46.

Hou, Jiaju 2005. Zhongguo jingjishi (China’s economic history). Taipei.

Howard, M. 1976. War in European History. Oxford.

Howe, S. 2002. Empire: A Very Short Introduction. Oxford.

Howgego, C. 2009. “Some Numismatic Approaches to Quantifying the Roman Economy,”
in A. K. Bowman and A. Wilson, eds., Quantifying the Roman Economy: Methods and
Problems, 287-95. Oxford.

Hoyos, D. 1990. “POPULUS SEANOC]...], 104 BC Zeitschrift fiir Papyrologie und
Epigraphik 83: 89-95.

Hsiao, K. 1977. “Legalism and Autocracy in Traditional China,” in Y. Li, ed., Shang Yang’s
Reforms and State Control in China, 125-43. New York.

Hsing, I-t. 1980. “Rome and China: The Role of the Armies in the Imperial Succession: A
Comparative Study.” PhD thesis, University of Hawai’i at Manoa.

Hsu, C.-y. 1980. Han Agriculture: The Formation of Early Chinese Agrarian Economy (206
B.C. —A.D. 220). Seattle.

Hsu, C.-y. 1999. “The Spring and Autumn Period,” in M. Loewe and E. L. Shaughnessy,
eds., The Cambridge History of Ancient China, 545-86. Cambridge.

Hsu, C.-y., and Linduff, K. M. 1988. Western Chou Civilization. New Haven.

Huang, L. 1985. Qinhan shijin zhidu (Official recruitment and promotion during the Qin
and Han Dynasties). Xi‘an.

Huang, L. 1989. Zhongguo gudai xuanguan zhidu xulue (A brief history of the official re-
cruitment system in ancient China). Xian.

Huang, R. 1974. Taxation and Governmental Finance in Sixteenth-Century Ming China.
Cambridge.

Hucker, C. O. 1966. The Censorial System of Ming China. Stanford.

Hui, V. T.-b. 2005. War and State Formation in Ancient China and Early Modern Europe.
Cambridge.



Bibliography 275

Humphrey, J. H. 1986. Roman Circuses: Arenas for Chariot Racing. Berkeley.

Hung, W. 1995. Monumentality in Early Chinese Art and Architecture. Stanford.

Hung, W. 2005. Remaking Beijing: Tiananmen Square and the Creation of a Political Space.
Chicago.

Hurlet, E, ed. 2008. Les Empires: Antiquité et Moyen Age: Analyse comparée. Rennes.

Jacques, E 1984. Le Privilége de liberté: Politique impériale et autonomie municipale dans
les cités de I'Occident romain (161-244). Rome.

Johne, K.-P,, Gerhardt, T., and Hartmann, U., eds. 2006. Deleto iam paene imperio Romano:
Transformationsprozesse des romischen Reichs im dritten Jahrhundert und ihre Rezep-
tion in der Neuzeit. Stuttgart.

Johnson, T., and Dandeker, C. 1989. “Patronage: Relation and System,” in A. Wallace-Hadrill,
ed., Patronage in Ancient Society, 219-41. London.

Johnston, P. D. 2008. The Military Consilium in Republican Rome. Piscataway.

Jones, A. H. M. 1940. The Greek City from Alexander to Justinian. Oxford.

Jones, A. H. M. 1949. “The Roman Civil Service,” Journal of Roman Studies 39: 38-55.

Jones, A. H. M. 1964. The Later Roman Empire: A Social, Economic and Administrative
Survey. 3 vols. Oxford.

Jongman, W. M. 2006. “The Rise and Fall of the Roman Economy: Population, Rents
and Entitlement,” in P. E Bang, M. Ikeguchi, and H. Ziche, eds., Ancient Economies,
Modern Methodologies: Archaeology, Comparative History, Models and Institutions,
237-54. Bari.

Jongman, W. M. 2007. “The Early Roman Empire: Consumption,” in Scheidel, Morris, and
Saller 2007: 592-618.

Jordens, A. 1999. “Das Verhiltnis der romischen Amtstrager in Agypten zu den ‘Stadten’
in der Provinz,” in W. Eck, ed., Lokale Autonomie und romische Ordnungsmacht in den
kaiserzeitlichen Provinzen vom 1. bis 3. Jh., 141-80. Munich.

Jordens, A. 2009. Statthalterliche Verwaltung in der romischen Kaiserzeit: Studien zum
praefectus Aegypti. Stuttgart.

Jullien, F. 2000. Detour and Access: Strategies of Meaning in China and Greece. New York.

Kaiser, M., and Pecar, A. 2003. Der zweite Mann im Staat: Oberste Amtstriger und Favor-
iten im Umbkreis der Reichsfiirsten in der Friihen Neuzeit. Berlin.

Kaltenmark, M. 1979. “The Ideology of the Tai-p’ing Ching,” in H. Welch and A. Seidel,
eds., Facets of Taoism: Essays in Chinese Religion, 19-45. New Haven.

Kamenka, E. 1989. Bureaucracy. Oxford.

Karamboula, D. 1993. “Ta koina: Das ‘Gemeinwesen’ der Romer, in spéatantiker und frith-
byzantinischer Zeit,” Tyche 8: 41-62.

Karamboula, D. 1996. “Soma Basileias: Zur Staatsidee im spétantiken Byzanz,” Jahrbuch
der Osterreichischen Byzantinistik 46: 1-24.

Karayannopolis, P. 1958. Das Finanzwesen des friihbyzantinischen Staates. Munich.

Kaser, M. and Hackl, K. 1996. Das rémische ZivilprozefSrecht, 2nd ed. Munich.

Katsari, C. 2011. The Roman Monetary System: The Eastern Provinces from the First to the
Third Century Ap. Cambridge.

Kaufman, S. 1997. “The Fragmentation and Consolidation of International Systems,” In-
ternational Organizations 51: 173-208.

Kautsky, J. H. 1982. The Politics of Aristocratic Empires. New Brunswick.

Kehoe, D. P. 1988. The Economics of Agriculture on Roman Imperial Estates in North Africa.
Gottingen.



276  Bibliography

Keightley, D. 1983. “The Late Shang State: When, Where, and What?” in D. Keightley, ed.,
The Origins of Chinese Civilization, 523-64. Berkeley.

Keightley, D. 2000. The Ancestral Landscape: Time, Space, and Community in Late Shang
China (ca. 1200-1045 B.c.). Berkeley.

Kelly, C. 1998. “Emperors, Government and Bureaucracy,” in A. Cameron and P. Garnsey,
eds., The Cambridge Ancient History, 2nd ed. Vol. 13: The Late Empire, A.D. 337-425,
138-83. Cambridge.

Kelly, C. 2004. Ruling the Later Roman Empire. Cambridge.

Kelly, C. 2005. “John Lydus and the Eastern Praetorian Prefecture in the Sixth Century
AD,” Byzantinische Zeitschrift 98: 431-58.

Kelly, C. 2009. Review of Scheidel 2009a, Times Literary Supplement, October 2, 8.

Kemmers, E 2006. Coins for a Legion: An Analysis of the Coin Finds from the Augustan
Legionary Fortress and Flavian canabae legionis at Nijmegen. Mainz.

Kern, M. 2000. The Stele Inscriptions of Ch’in Shih-huang: Text and Ritual in Early Chinese
Imperial Representation. New Haven.

Kern, M. 2001. “Ritual, Text, and the Formation of the Canon: Historical Transitions of
Wen in Early China,” Toung Pao 87/1-3: 43-91.

Kim, H. J. 2009. Ethnicity and Foreigners in Ancient Greece and China. London.

King, R., and Schilling, D., eds. 2011. How Should One Live? Comparing Ethics in Ancient
China and Greco-Roman Antiquity. Berlin.

Kiser, E., and Baer, J. 2005. “The Bureaucratization of States: Toward an Analytical Webe-
rianism,” in Adams, Clemens, and Orloff 2005: 225-48.

Kiser, E., and Cai, Y. 2003. “War and Bureaucratization in Qin China: Exploring an
Anomalous Case;” American Sociological Review 68: 511-39.

Kleeman, T. 1998. Great Perfection: Religion and Ethnicity in a Chinese Millennial Kingdom.
Honolulu.

Kleeman, T. 2007. “Daoism in the Third Century; in E. C. Reiter, ed., Purposes, Means and
Convictions in Daoism: A Berlin Symposium, 11-28. Wiesbaden.

Kleiner, E. S. 1985. The Arch of Nero in Rome: A Study of the Roman Honorary Arch before
and under Nero. Rome.

Knapowski, R. 1961. Der Staatshaushalt der romischen Republik. Frankfurt.

Knapowski, R. 1967. Die Staatsrechnungen der romischen Republik in den Jahren 49 bis 45
v. Chr. Frankfurt.

Knechtges, D. R., transl. 1982. Xiao Tong: Wen xuan, or Selections of Refined Literature.
Vol. 1: Rhapsodies on Metropolises and Capitals. Princeton.

Kohne, E., and Ewigleben, C. 2000. Gladiators and Caesars: The Power of Spectacle in An-
cient Rome. Berkeley.

Kokkinia, C. 2006. “The Governor’s Boot and the City’s Politicians,” in A. Kolb, ed.,
Herrschaftsstrukturen und Herrschaftspraxis: Konzeption, Prinzipien und Strategien der
Administration im romischen Kaiserreich, 181-9. Berlin.

Kolb, A. 2000. Transport und Nachrichtentransfer im rémischen Reich. Berlin.

Konrad, C. E 1994. Plutarch’s Sertorius: A Historical Commentary. Chapel Hill.

Konrad, N. I. 1967. “Polybius and Ssu-ma Ch'ien,” Soviet Sociology 5/4: 37-58.

Korber, E.-B. 1998. “Zum Geschiftsgang der Verwaltung: Vorschldge von Rotteck, Welcker
und Malchus im frithen 19. Jahrhundert,” in E. Laux and K. Teppe, eds., Der Neuzeitliche
Staat und seine Verwaltung: Beitrige zur Entwicklungsgeschichte seit 1700, 99-114. Stuttgart.

Kramers, R. P. 1986. “The Development of the Confucian Schools,” in Twitchett and
Loewe 1986: 747-65.



Bibliography 277

Krause, J.-U. 1987. Spitantike Patronatsformen im Westen des rémischen Reiches.
Munich.

Krause, ].-U., and Witschel, C., eds. 2006. Die Stadt in der Spitantike: Niedergang oder
Wandel? Stuttgart.

Kruse, T. 2002. Der Konigliche Schreiber und die Gauverwaltung: Untersuchungen zur
Verwaltungsgeschichte Agyptens in der Zeit von Augustus bis Philippus Arabs (30 v. Chr.—
245 n. Chr.). Munich.

Kuhoft, W. 2001. Diokletian und die Epoche der Tetrarchie: Das romische Reich zwischen
Krisenbewiltigung und Neuaufbau (284-313 n.Chr.). Frankfurt.

Kuhrt, A. 1997. The Ancient Near East, c. 3000-330 Bc, 2 vols. New York.

Kunisch, J. 1999. Absolutismus, 2nd ed. Gottingen.

Kupiszewski, H. 1953-4. “The Iuridicus Alexandreae,” Journal of Juristic Papyrology 7/8:
187-204.

Kuriyama, S. 1999. The Expressiveness of the Body and the Divergence of Greek and Chinese
Medicine. New York.

Laffi, U. 2001. “Ciscrizione di Sepino (CIL IX, 2438) relativa ai contrasti fra le autorita mu-
nicipali e i conductores delle greggi imperiali con Iintervento dei prefetti del pretorio,”
in U. Laffy, ed., Studi di Storia Romana e di diritto, 173-205. Rome.

Lange, C. H. 2009. Res Publica Constituta: Actium, Apollo and the Accomplishment of the
Triumviral Assignment. Leiden.

Laniado, A. 2002. Recherches sur les notables municipaux dans lempire protobyzantin.
Paris.

Lao, G. 2006. Gudai zhongguo de lishi yu wenhua (The history and culture of ancient
China). Beijing.

LaRoca, E. 1995. The Imperial Fora. Rome.

Lavan, L. 2006. “Social and Political Life in Late Antiquity: A Bibliographical Essay;” in
W. Bowden, A. Gutteridge, and C. Machado, eds., Social and Political Life in Late An-
tiquity, 3-40. Leiden.

Legge, J. 1935. The Chinese Classics. Vol. 3: The Shujing, repr. ed.Shanghai.

Leitner, U. 2011. Imperium: Geschichte und Theorie eines politischen Systems. Frankfurt.

Le Masurier, J. 1981. “Le fonctionnaire en France,” Leducazione giuridica IV 3, Il pubblico
funzionario: Modelli storici e comparativi. Vol. 3: 3-17. Perugia.

Lendon, J. E. 1997. Empire of Honour: The Art of Government in the Roman World.
Oxford.

Lendon, J. E. 2006. “The Legitimacy of the Roman Emperor: Against Weberian Legitimacy
and Imperial ‘Strategies of Legitimation,” in A. Kolb, ed., Herrschaftsstrukturen und
Herrschaftspraxis: Konzeption, Prinzipien und Strategien der Administration im romischen
Kaiserreich, 53-63. Berlin.

Levick, B. 1987. “Urbanization in the Eastern Empire;,” in ]. Wacher, ed., The Roman
World. Vol. 2: 329-44. London.

Lewis, M. E. 1990. Sanctioned Violence in Early China. Albany.

Lewis, M. E. 1997. “Ritual Origins of Warring States,” Bulletin de lécole francaise de
PExtréme-Orient 84: 75-89.

Lewis, M. E. 1999. “Warring States Political History;,” in M. Loewe and E. Shaughnessy,
eds., The Cambridge History of Ancient China: From the Origins of Civilization to 221
B.C., 587-650. Cambridge.

Lewis, M. E. 2000a. “The Han Abolition of Universal Military Service;” in H. van de Ven,
ed., Warfare in Chinese History, 33-75. Leiden.



278  Bibliography

Lewis, M. E. 2000b. “The City-State in Spring-and-Autumn China,” in M. H. Hansen, ed.,
A Comparative Study of Thirty City-State Cultures, 359-74. Copenhagen.

Lewis, M. E. 2006. The Construction of Space in Early China. New York.

Lewis, M. E. 2007. The Early Chinese Empires: Qin and Han. Cambridge.

Lewis, M. E. 2009a. China’s Cosmopolitan Empire: The Tang Dynasty. Cambridge.

Lewis, M. E. 2009b. “Gift Circulation and Charity in the Han and Roman Empires,” in
Scheidel 2009a: 121-36. Oxford.

Lewis, M. E. 2009c. China between Empires: The Northern and Southern Dynasties.
Cambridge.

Lewis, M. E. 2012. “Swordsmanship and the Socialization of Violence in Early China”
in S. Brownell, ed., From Athens to Beijing: West Meets East in the Olympic Games,
153-75. New York.

Lewis, M. E. Forthcoming. “Fiscal Regimes of Early Imperial China: From Qin/Han
through Tang;” in Monson and Scheidel Forthcoming.

Lewis, N. 1995. “The Limited Role of the Epistrategus in Liturgic Appointments,” in
A.E. Hanson, ed., On Government and Law in Roman Egypt: Collected Papers of N. Lewis,
108-16. Atlanta.

Lewis, N., ed. 1997. The Compulsory Public Services of Roman Egypt, 2nd ed. Florence.

Li, E 2001-2. “‘Offices’ in Bronze Inscriptions and Western Zhou Government Adminis-
tration,” Early China 26/27: 1-72.

Li, E 2004. “Succession and Promotion: Elite Mobility during the Western Zhou,” Monu-
menta Serica 54: 1-35.

Li, E 2006. Landscape and Power in Early China: The Crisis and Fall of the Western Zhou,
1045-771 Bc. Cambridge.

Li, E 2007. Xizhou de miewang (The demise of the Western Zhou Dynasty). Shanghai.

Li, E 2008. Bureaucracy and the State in Early China: Governing the Western Zhou.
Cambridge.

Li, F. 2009. Landscape and Power in Early China: The Crisis and Fall of the Western Zhou,
1045-771 Bc. Cambridge.

Li, X. 2008. “Research Trends in Urban History in China,” Asian Research Trends 3:
1-23.

Li, X., and Wen, X. 2001. “New Light on the Early Han Code: A Reappraisal of the Zhangji-
ashan Bamboo Slip Legal Texts,” Asia Major 14: 125-46.

Li, Y. 2002. Qinhan zhidu shilun (On the institutional history of the Qin and Han Dynas-
ties). Jinan.

Li, Z., and Du, J. 1993. Zhongguo gudai guanliao zhengzhi—gudai xingzhengguanli ji guan-
liaobing pouxi (The bureaucratic politics of ancient China—an analysis of the ancient
China administration and its problems). Beijing.

Liao, B. 2005. Jiandu yu zhidu: Yinwan hanmu jiandu guanwenshu kaozheng (Bamboo
slips and institutions: a study of the government documents unearthed at Yinwan
tomb). Guilin.

Lieven, D. 2000. Empire: The Russian Empire and Its Rivals. New Haven.

Lin, J. 2003. Qinhan Shi (The history of the Qin and Han Dynasties). Shanghai.

Lin, L. 1992. “Imperial Chinas Chancellor System,” in Q. Zheng, ed., Liguo de honggui
(The institutional and philosophical foundations of imperial China), 89-138. Beijing.

Lloyd, G. E. R. 1994. “Methodological Issues in the Comparison of East and West,” in
H. Numata and S. Kawada, eds., Is It Possible to Compare East and West? Tokyo: 23-36.



Bibliography 279

Lloyd, G. E. R. 1996. Adversaries and Authorities: Investigations into Ancient Greek and
Chinese Science. Cambridge.

Lloyd, G. E. R. 2002. The Ambitions of Curiosity: Understanding the World in Ancient
Greece and China. Cambridge.

Lloyd, G. E. R. 2004. Ancient Worlds, Modern Reflections: Philosophical Perspectives on
Greek and Chinese Science and Culture. Oxford.

Lloyd, G. E. R. 2005. The Delusions of Invulnerability: Wisdom and Morality in Ancient
Greece, China and Today. London.

Lloyd, G. E. R. 2006. Principles and Practices in Ancient Greek and Chinese Science.
Aldershot.

Lloyd, G. E. R. 2011a. “Comparative Ethics: Some Methodological Considerations,” in
King and Schilling 2011: 18-21.

Lloyd, G. E. R. 2011b. “The Greeks and Chinese on the Emotions and the Problem of
Cross-cultural Universals and Cultural Relativism,” in King and Schilling 2011: 241-58.

Lloyd, G., and Sivin, N. 2002. The Way and the Word: Science and Medicine in Early China
and Greece. New Haven.

Lo Cascio, E. 1984. “Dall'antoninianus al laureato grande’: Levoluzione monetaria del III
secolo alla luce della nuova documentazione di eta dioclezianea,” Opus 3: 133-201.

Lo Cascio, E. 2000. “La popolazione;” in E. Lo Cascio, ed., Roma Imperiale: Una metropoli
antica, 17-70. Rome.

Lo Cascio, E. 2006. “The Role of the State: Budgetary Policies,” in A. Kolb, ed., Herrschafts-
strukturen und Herrschaftspraxis: Konzeption, Prinzipien und Strategien der Adminis-
tration im romischen Kaiserreich, 26-34. Berlin.

Lo Cascio, E. 2007. “The Early Roman Empire: The State and the Economy;” in Scheidel,
Morris, and Saller 2007: 619-47. Cambridge.

Loewe, M. 1967. Records of Han Administration. 2 vols. Cambridge.

Loewe, M. 1974. Crisis and Conflict in Han China: 104 Bc to AD 9. London.

Loewe, M. 1986a. “The Former Han Dynasty;” in Twitchett and Loewe 1986: 103-222.

Loewe, M. 1986b. “The Conduct of Government and the Issues at Stake A.p. 57-167, in
Twitchett and Loewe 1986: 291-316.

Loewe, M. 1986¢. “The Structure and Practice of Government,” in Twitchett and Loewe
1986: 463-90.

Loewe, M. 1986d. “The Religious and Intellectual Background,” in Twitchett and Loewe
1986: 649-725.

Loewe, M., ed. 1993. Early Chinese Texts: A Bibliographical Guide. New Haven.

Loewe, M. 2004. The Men Who Governed Han China: Companion to a Biographical Dic-
tionary of the Qin, Former Han, and Xin Periods. Leiden.

Loewe, M. 2006. The Government of the Qin and Han Empires, 221 BCE-220 cE Indianapolis.

Loewe, M. 2009. “The Western Han Army: Organization, Leadership and Operation,” in
di Cosmo 2009: 65-89. Cambridge.

Loewe, M. 2010a. “Imperial Tombs,” in Nylan and Loewe 2010: 213-27.

Loewe, M. 2010b. “The Operation of the Government,” in Nylan and Loewe 2010: 308-19.

Lomas, K. 2011. “Rome, Latins, and Italians in the Second Punic War,” in D. Hoyos, ed.,
A Companion to the Punic Wars, 339-57. London.

Longo, G. 1972. “Utilitas publica,” Labeo 19: 7-71.

Lorenz, G. 1990. “Das Imperium Romanum und das China der Han-Dynastie: Gedanken
und Materialien zu einem Vergleich,” Informationen fiir Geschichtslehrer 12: 9-60.



280 Bibliography

Lou, J., and Liu, G. 1992. Zhongguo gudai wenguan zhidu (The bureaucratic system of an-
cient China). Lanzhou.

Lowy, M., and Sayre, R. 2001. Romanticism against the Tide of Modernity. Durham.

Lu, X. 1998. Rhetoric in Ancient China, Fifth to Third Century BCE: A Comparison with
Classical Greek Rhetoric. Columbia.

Lucrezi, F. 1982. Leges super principem: La “monarchia costituzionale” di Vespasiano. Naples.

Luhmann, N. 1968. “Zweck-Herrschaft-System: Grundbegriffe und Primissen Max
Webers,” in R. Mayntz, ed., Biirokratische Organisation, 36-55. Cologne.

MacCormack, G. 2006. “Filial Piety (xiao) and the Family in Pre-Tang Law,” Revue inter-
nationale des droits de lantiquité 53: 55-83.

MacMullen, R. 1959. “Roman Imperial Building in the Provinces,” Harvard Studies in
Classical Philology 64: 207-35.

MacMullen, R. 1966. Enemies of the Roman Order. Cambridge.

MacMullen, R. 1987. “Tax-Pressure in the Roman Empire,” Latomus 46: 737-54.

Mabhoney, J., and Rueschemeyer, D., eds. 2003a. Comparative Historical Analysis in the
Social Sciences. Cambridge.

Mabhoney, J., and Rueschemeyer, D. 2003b. “Comparative Historical Analysis: Achieve-
ments and Agendas,” in Mahoney and Rueschemeyer 2003a: 3-38.

Mann, C., and Scholz, P. 2012, eds. “Demokratie” im Hellenismus: Von der Herrschaft des
Volkes zur Herrschaft der Honoratioren? Mainz.

Mann, M. 1986. The Sources of Social Power. Vol. 1: A History of Power from the Beginning
to A.p. 1760. Cambridge.

Manning, J. G. 2003. Land and Power in Ptolemaic Egypt: The Structure of Land Tenure.
Cambridge.

Marichal, O. 1992. Les Ostraca de Bu Njem. Tripoli.

Marini Avonzo, F. 1964. “La giustizia nelle provincie agli inizi del basso impero,” Synteleia
Vincenzo Arangio-Ruiz 2: 1039-62.

Marotta, V. 2008. “Un esempio di amministrazione giudiziale: Decreti di consigli e appel-
latio,” in A. Baroni, ed., Amministrare un Impero: Roma e le sue province, 51-87. Trento.

Martin, J. 1984. “Zum Selbstverstindnis, zur Reprasentation und Macht des Kaisers in der
Spatantike,” Saeculum 35: 115-31.

Martin, T. R. 2009. “La natura ‘frammentaria’ delle storie di Erodoto e di Sima Qian,” in
E. Lanzillotta, V. Costa, and G. Ottone, eds., Tradizione e trasmissione degli storici greci
frammentari, 695-729. Rome.

Martin, T. R. 2010. Herodotus and Sima Qian: The First Great Historians of Greece and
China: A Brief History with Documents. Boston.

Matthews, J. F. 1975. Western Aristocracies and Imperial Court, A.D. 364-425. Oxford.

Matthews, J. M. 2000. Laying Down the Law: A Study of the Theodosian Code. New Haven.

Mattingly, D. J. 2006. An Imperial Possession: Britain in the Roman Empire, 54 BC-AD 409.
Cambridge.

Maurice, L. 2013. The Teacher in Ancient Rome: The Magister and His World. Plymouth.

McKay, A. G. 1975. Houses, Villas, and Palaces in the Roman World. Ithaca.

McLaughlin, R. 2010. Rome and the Distant East: Trade Routes to the Ancient Lands of
Arabia, India and China. London.

McMullen, D. 1987. “Bureaucrats and Cosmology: The Ritual Code of Tang China,” in
D. Cannadine and S. Price, eds., Rituals of Royalty: Power and Ceremonial in Tradi-
tional Societies, 181-236. Cambridge.



Bibliography 281

McNeill, W. H. 1982. The Pursuit of Power: Technology, Armed Forces, and Society since
A.D. 1000. Chicago.

Méléze-Modrzejewski, J. 1990. “La Dévolution au fisc des biens vacants d’aprés le Gnomon
de I'ldiologue (BGU 210, § 4),” in J. Méléze-Modrzejewski, ed., Droit impérial et tradi-
tions locales dans I'Egypte romaine, 91-125. Aldershot.

Merton, R. K. 1968. “Biirokratische Struktur und Personlichkeit,” in R. Mayntz, ed.,
Biirokratische Organisation, 265-76. Cologne.

Meyer, E. 2004. Legitimacy and Law in the Roman World: Tabulae in Roman Belief and
Practice. Cambridge.

Meyer, E. 2006. “The Justice of the Roman Governor and the Performance of Prestige,” in
A. Kolb, ed., Herrschaftsstrukturen und Herrschaftspraxis: Konzeption, Prinzipien und
Strategien der Administration im romischen Kaiserreich, 167-80. Berlin.

Meyer-Zwiffelhoffer, E. 2002. IToAtik®dg &puerv: Zum Regierungsstil der senatorischen
Statthalter in den kaiserzeitlichen griechischen Provinzen. Stuttgart.

Migl, . 1994. Die Ordnung der Amter: Pritorianerprifektur und Vikariat in der Regional-
verwaltung des romischen Reiches von Konstantin bis zur Valentinianischen Dynastie.
Frankfurt.

Millar, E 1977. The Emperor in the Roman World (31 Bc-ap 337). London.

Millar, E 1980. “The Privata from Diocletian to Theodosius: Documentary Evidence,” in
C. E. King, ed., Imperial Revenue, Expenditure and Monetary Policy in the Fourth Cen-
tury A.D. The Fifth Oxford Symposium on Coinage and Monetary History, 125-40. Oxford.

Millar, F. 1984a. “Conviction to Hard Labour in the Roman Empire, from the Julio-
Claudians to Constantine,” Papers of the British School at Rome 52: 124-47.

Millar, F. 1984b. “The Mediterranean and the Roman Revolution: Politics, War, and the
Economy,” Past and Present 102: 3-24 (repr. in Rome, the Greek World, and the East,
vol. 1: The Roman Republic and the Augustan Revolution, Chapel Hill, 2002, 215-37).

Millar, F. 1986. “Italy and the Roman Empire: Augustus to Constantine,” Phoenix 40:
295-318.

Millar, F. 1990. “CEmpereur romain comme décideur;” in C. Nicolet, ed., Du Pouvoir dans
lantiquité: Mots et réalité, 207-20. Geneva.

Millett, M. 1990. The Romanization of Britain: An Essay in Archaeological Interpretation.
Cambridge.

Ming, W. 1992. Taiping Jing hejiao (Collated edition of the Taiping Jing). Beijing.

Mitchell, S., and van Nuffelen, P, eds. 2010. One God: Pagan Monotheism in the Roman
Empire. Cambridge.

Mittag, A. 2008. “Forging Legacy: The Pact between Empire and Historiography in
Ancient China,” in Mutschler and Mittag 2008: 143-68.

Mittag, A., and Mutschler, E-H. 2010. “Empire and Humankind: Historical Universalism
in Ancient China and Rome,” Journal of Chinese Philosophy 37: 527-55.

Mitthof, F. 2001. Annona Militaris: Die Heeresversorgung im spitantiken Agypten: Ein
Beitrag zur Verwaltungs- und Heeresgeschichte des romischen Reiches im 3. bis 6. Jahr-
hundert. Florence.

Mladenovic, D. 2012. Urbanism and Settlement in the Roman Provinces of Moesia Supe-
rior. Oxford.

Mommsen, T. 1963. Romisches Staatsrecht, 3rd ed. Basel.

Monson, A. 2012. From the Ptolemies to the Romans: Political and Economic Change in
Egypt. Cambridge.



282 Bibliography

Monson, A., and Scheidel, W, eds. Forthcoming. Fiscal Regimes and the Political Economy
of Premodern States. Cambridge.

Morley, N. 1996. Metropolis and Hinterland: The City of Rome and the Italian Economy,
200 BCE-AD 200. Cambridge.

Morley, N. 2001. “The Transformation of Italy, 225-28 BCE,” Journal of Roman Studies 91:
50-62.

Morris, 1. 2010. Why the West Rules—For Now: The Patterns of History, and What They
Reveal about the Future. New York.

Morris, I. 2013. The Measure of Civilization: How Social Development Decides the Fates of
Nations. Princeton.

Morris, I, and Scheidel, W, eds. 2009. The Dynamics of Ancient Empires: State Power from
Assyria to Byzantium. New York.

Morstein-Marx, R. 1995. Hegemony to Empire. Berkeley.

Mortara, V. 1973. Lanalisi delle strutture organizzative. Bologna.

Mote, E. W. 1989. Intellectual Foundations of China, 2nd ed. New York.

Motomura, R. 1991. “An Approach towards a Comparative Study of the Roman Empire
and the Cl'in and Han Empires,” Kodai 2: 61-9.

Motyl, A. J. 2001. Imperial Ends: The Decay, Collapse, and Revival of Empires. New York.

Mourgues, J.-L. 1995. “Les Formules ‘rescripsi, ‘recognovi et les étapes de la rédaction des
souscriptions impériales sous le Haut-Empire romain,” Mélanges de I’Ecole francaise de
Rome. Antiquité 107: 255-300.

Mousnier, R. 1980. Les Institutions de la France sous la monarchie absolue 1598-1789, Vol. 2:
Les Organes de Iétat et la société. Paris.

Muiiiz Coello, J. 1989. “Officium dispensatoris,” Gerion 7: 107-19.

Miinkler, H. 2007. Empires: The Logic of World Domination from Ancient Rome to the
United States. Cambridge.

Mutschler, E-H. 1997. “Vergleichende Beobachtungen zur griechisch-romischen und
altchinesischen Geschichtsschreibung;” Saeculum 48: 213-53.

Mutschler, E-H. 2003. “Zu Sinnhorizont und Funktion griechischer, romischer und
altchinesischer Geschichtsschreibung,” in K. J. Holkeskamp et al., eds., Sinn (in) der
Antike, 33-54. Mainz.

Mutschler, E-H. 2006. “Tacitus und Sima Qian: Eine Annaherung,” Philologus 150: 115-35.

Mutschler, E-H. 2007a. “Sima Qian and His Western Colleagues: On Possible Categories
of Description,” History and Theory 46: 194-200.

Mutschler, E-H. 2007b. “Tacitus und Sima Qian: Personliche Erfahrung und historiogra-
phische Perspektive;” Philologus 151: 127-52.

Mutschler, F.-H. 2008a. “Tacite (et Tite-Live) et Sima Qian: La vision politique d’historiens
latins et chinois,” Bulletin de I’Association Guillaume Budé 2: 123-55.

Mutschler, F-H. 2008b. “The Problem of ‘Imperial Historiography’ in Rome,” in Mutschler
and Mittag 2008: 119-42.

Mutschler, E-H., and Mittag, A., eds. 2008. Conceiving the Empire: China and Rome Com-
pared. Oxford.

Neesen, L. 1980. Untersuchungen zu den direkten Staatsabgaben der romischen Kaiserzeit,
27 v. Chr.-284 n. Chr. Bonn.

Nelis-Clément, J. 2000. Les Beneficarii: Militaires et administrateurs au service de lempire
(Ier s. a. C.—Vles. p.C.). Paris.

Newlands, C. E. 1995. Playing with Time: Ovid and the “Fasti” Ithaca.



Bibliography 283

Nicasie, M. J. 1998. Twilight of Empire: The Roman Empire from the Reign of Diocletian
until the Battle of Adrianople. Amsterdam.

Nicolet, C. 1991a. Space, Geography, and Politics in the Early Roman Empire. Ann Arbor.

Nicolet, C. 1991b. “Frumentum mancipale en Sicilie et ailleurs,” in A. Giovannini, ed.,
Nourrir la plébe: Actes du coll. tenu a Genéve en hommage a D. Van Berchem, 119-40.
Kassel.

Nienhauser, W. H., Jr., ed. 1994-2010. The Grand Scribe’s Records: The Memoirs of Han
China. 9 vols. Bloomington.

Nishijima, S. 1961. Chugoku kodai teikoku no keisei to kozo. Tokyo.

Nishijima, S. 1986. “The Economic and Social History of Former Han,” in Twitchett and
Loewe 1986: 545-607.

Noreiia, C. 2011. Imperial Ideals in the Roman West: Representation, Circulation, Power.
Cambridge.

Norefa, C. Forthcoming. “Western Han Chang’an and Early Imperial Rome: Structural
Parallels and the Logics of Urban Form,” in Nylan and Vankeerberghen forthcoming.

Norena, C., ed. In progress a. An Atlas of Urbanization in the Roman Empire.

Norefia, C. In progress b. “The Dynamics of Urbanization in the Roman Empire;” in
Norefia in progress a.

North, J. C., Wallis, J. J., and Weingast, B. R. 2009. Violence and Social Orders: A Concep-
tual Framework for Interpreting Recorded Human History. Cambridge.

Nylan, M. 2001. The Five “Confucian” Classics. New Haven.

Nylan, M. 2005-6. “Notes on a Case of Illicit Sex from Zhangjiashan: A Translation and
Commentary,” Early China 30: 25-45.

Nylan, M. 2008. “The Rhetoric of ‘Empire’ in the Classical Era in China,” in Mutschler and
Mittag 2008: 39-66.

Nylan, M., and Loewe, M., eds. 2010. China’s Early Empires: A Re-appraisal. Cambridge.

Nylan, M., and Vankeerberghen, G., eds. Forthcoming. Changan 26 BCE From Drains to
Dreams. Cambridge.

Ofuchi, N. 1991. Shoki no dokyé. Tokyo.

Ogilvie, R. M. 1965. A Commentary on Livy, Books 1-5. Oxford.

Oliver, J. H. 1953. The Ruling Power: A Study of the Roman Empire in the Second Century
after Christ through the Roman Oration of Aelius Aristides. Philadelphia.

Oliver, J. 1989. Greek Constitutions of Early Roman Emperors from Inscriptions and Papyri.
Philadelphia.

Oltean, 1. 2007. Dacia: Landscape, Colonisation and Romanisation. London.

Ooms, H. 2008. Imperial Politics and Symbolics in Ancient Japan: The Tenmu Dynasty,
650-800. Honolulu.

Osgood, J. 2006. Caesar’s Legacy: Civil War and the Emergence of the Roman Empire.
Cambridge.

Osgood, J. 2010. Claudius Caesar: Image and Power in the Early Roman Empire.
Cambridge.

C)stenberg, L. 2009. Staging the World: Spoils, Captives, and Representations in the Roman
Triumphal Procession. Oxford.

Ownby, D. 1999. “Chinese Millenarian Traditions: The Formative Age.” American History
Review 104/5: 1513-30.

Pagden, A. 1995. Lords of All the World: Ideologies of Empire in Spain, Britain and France
c. 1500—c. 1800. New Haven.



284  Bibliography

Palme, B. 1999. “Die Officia der Statthalter in der Spétantike: Forschungsstand und Pers-
pektiven,” Antiquité Tardive 7: 85-133.

Pani, M. 2003. La corte dei Cesari fra Augusto e Nerone. Bari.

Parassoglou, G. 1978. Imperial Estates in Roman Egypt, 2nd ed. Amsterdam.

Parsons, J. 1967. “Phillippus Arabs and Egypt,” Journal of Roman Studies 57: 134-41.

Parsons, T. W. 2010. The Rule of Empires: Those Who Built Them, Those Who Endured
Them, and Why They Always Fall. New York.

Paterson, J. 2007. “Friends in High Places: The Creation of the Court of the Roman Em-
peror,” in Spawforth 2007: 121-56.

Patterson, J. R. 2006. Landscapes and Cities: Rural Settlement and Civic Transformation in
Early Imperial Italy. Oxford.

Patterson, O. 1982. Slavery and Social Death. Cambridge.

Peachin, M. 1986. “The procurator monetae,” Numismatic Chronicle 146: 94-106.

Peachin, M. 1996. Iudex vice Caesaris: Deputy Emperors and the Administration of Justice
during the Principate. Stuttgart.

Peachin, M. 2004. Frontinus and the curae of the curator aquarum. Stuttgart.

Peck, L. 1990. Court Patronage and Corruption in Early Stuart England. Boston.

Pedersen, E S. 1976. Late Roman Public Professionalism. Odense.

Pelling, C. 2011. Plutarch Caesar: Translated with an Introduction and Commentary.
Oxford.

Peng, X. 1994. A Monetary History of China. Vol. 1. Bellingham.

Petersen, J. @. 1989. “The Early Traditions Relating to the Han Dynasty Transmission of
the Taiping Jing, Part One,” Acta Orientalia 50: 133-71.

Petersen, J. @. 1990a. “The Early Traditions Relating to the Han Dynasty Transmission of
the Taiping Jing, Part Two,” Acta Orientalia 51: 173-216.

Petersen, J. @. 1990b. “The Anti-Messianism of the Taiping Jing, Studies in Central and
East Asian Religions 3: 1-41.

Pflaum, H.-G. 1950. Les Procurateurs équestres sous le haut-empire romain. Paris.

Pflaum, H.-G. 1960. Les Carriéres procuratoriennes équestres sous le haut-empire romain.
Paris.

Pflaum, H.-G. 1974. Abrégé des procurateurs équestres. Paris.

Pines, Y. 2008. “Imagining the Empire? Concepts of ‘Primeval Unity’ in Pre-Imperial His-
toriographic Tradition,” in Mutschler and Mittag 2008: 67-90.

Pines, Y. 2009. Envisioning Eternal Empire: Chinese Political Thought of the Warring States
Era. Honolulu.

Pines, Y. 2014. “The Messianic Emperor: A New Look at Qin’s Place in China’s History,” in
Y. Pines, G. Shelach, L. von Falkenhausen, and R. D. S. Yates, eds., The Birth of an Empire:
The State of Qin Revisited 258-79. Berkeley.

Pirazzoli-t'Serstevens, M. 2010. “Urbanism,” in Nylan and Loewe 2010: 169-85.

Plass, P. 1995. The Game of Death in Ancient Rome: Arena Sport and Political Suicide.
Madison.

Pokora, T. 1975. Hsin-Lun (New Treatise) and Other Writings by Huan Tan (43 B.C.-28 A.D.).
Ann Arbor.

Pollini, J. 1990. “Man or God: Divine Assimilation and Imitation in the Late Republic and
Early Pricipate,” in Raaflaub and Toher 1990: 334-57.

Pomeranz, K. 2000. The Great Divergence: Europe, China, and the Making of the Modern
World Economy. Princeton.



Bibliography 285

Ponting, M. 2009. “Roman Silver Coinage: Mints, Metallurgy, and Production,” in
A. K. Bowman and A. Wilson, eds., Quantifying the Roman Economy: Methods and
Problems, 269-80. Oxford.

Poo, M.-c. 1998. In Search of Personal Welfare: A View of Ancient Chinese Religion. Albany.

Poo, M.-c. 2005. Enemies of Civilization: Attitudes toward Foreigners in Ancient Mesopota-
mia, Egypt, and China. Albany.

Porter, B. N., ed. 2000. One God or Many? Concepts of Divinity in the Ancient World. Casco Bay.

Potter, D. S. 1990. Prophecy and History in the Crisis of the Roman Empire: A Historical
Commentary on the Thirteenth Sibylline Oracle. Oxford.

Poulter, A. 1987. “Townships and Villages,” in ]. Wacher, ed., The Roman World, 388-409.
London.

Puett, M. 2001. The Ambivalence of Creation: Debates concerning Innovation and Artifice
in Early China. Stanford.

Puett, M. 2002. To Become a God: Cosmology, Sacrifice, and Self-Divinization in Early
China. Cambridge.

Puett, M. 2004. “Forming Spirits for the Way: The Cosmology of the Xiang'er Commen-
tary to the Laozi,” Journal of Chinese Religions 32: 1-27.

Puett, M. 2005. “The Offering of Food and the Creation of Order: The Practice of Sacrifice
in Early China,” in R. Sterckx, ed., Of Tripod and Palate: Food, Politics, and Religion in
Traditional China, 75-95. New York.

Puett, M. 2008. “Human and Divine Kingship in Early China: Comparative Reflections,”
in N. Brisch, ed., Religion and Power: Divine Kingship in the Ancient World and Beyond,
199-212. Chicago.

Puett, M. 2010. “Ritualization as Domestication: Ritual Theory from Classical China,” in
A. Michaels, A. Mishra, L. Dolce, G. Raz, and K. Triplett, eds., Ritual Dynamics and
the Science of Ritual. Vol. 1: Grammars and Morphologies of Ritual Practices in Asia,
365-76. Wiesbaden.

Puett, M. 2011. “Sages, the Past, and the Dead: Death in the Huainanzi,” in A. Olberding
and P. J. Ivanhoe, eds., Mortality in Traditional Chinese Thought, 225-48. Albany.

Purcell, N. 1990. “The Creation of Provincial Landscape: The Roman Impact on Cisalpine
Gaul,” in T. Blagg and M. Millett eds., The Early Roman Empire in the West, 7-29.
Oxford.

Purpura, G. 1992. “Gli editti dei prefetti d'Egitto I sec. a. C. - I sec. d. C.,” Annali del semi-
nario giuridico del Universita di Palermo 42: 485-676.

Quass, E 1993. Die Honoratiorenschicht in den Stéidten des griechischen Ostens: Untersuc-
hungen zur politischen und sozialen Entwicklung in hellenistischer und romischer Zeit.
Frankfurt.

Quint, D. 1993. Epic and Empire: Politics and Generic Form from Virgil to Milton. Princeton.

Raaflaub, K. A., and Toher, M., eds. 1990. Between Republic and Empire: Interpretations of
Augustus and His Principate. Berkeley.

Ragin, C. C. 1987. The Comparative Method: Beyond Qualitative and Quantitative Strate-
gies. Berkeley.

Rambaldi, S. 2009. Ledilizia pubblica nell'impero romano allepoca dellanarchia militare.
Bologna.

Rao, Z. 1991. Laozi Xianger zhu jiaojian. Shanghai.

Raphals, L. A. 1992. Knowing Words: Wisdom and Cunning in the Classical Tradition of
China and Greece. Ithaca.



286  Bibliography

Rathbone, D. 1993. “Egypt, Augustus and Roman Taxation,” Cahiers du Centre Gustave
Glotz 4: 81-112.

Rathbone, D. W. 1996. “The Imperial Finances,” in A. K. Bowman, E. Champlin, and
A. Lintott, eds., The Cambridge Ancient History. Vol. 10: The Augustan Empire, 43
B.C.—A.D. 69. 2nd ed., 309-23. Cambridge.

Rathbone, D. 2000. “Ptolemaic to Roman Egypt: The Death of the dirigiste State?” in
E. Lo Cascio and D. Rathbone, eds., Production and Public Powers in Classical Antiq-
uity, 44-54. Cambridge.

Rathbone, D. W. 2001. “The ‘Muziris’ Papyrus (SB XVIII 13167): Financing Roman Trade
with India,” Bulletin de la Société Archéologique d’Alexandrie 46: 39-50.

Rathbone, D. W. 2007. “Military Finance and Supply;” in P. Sabin, H. van Wees, and M. Whitby,
eds., The Cambridge History of Greek and Roman Warfare, vol. 2: Rome from the Republic
to the Late Empire, 158-75. Cambridge.

Razeto, A.2011. “A Comparative Study of Cities: Rome and Han China,” PhD thesis London.

Reding, J.-P. 2004. Comparative Essays in Early Greek and Chinese Rational Thinking.
Aldershot.

Reinhard, W. 1992. “Das Wachstum der Staatsgewalt: Historische Reflexionen,” Der Staat
31: 59-75.

Reinhard, W. 2002. Geschichte der Staatsgewalt: Eine vergleichende Verfassungsgeschichte
Europas von den Anfingen bis zur Gegenwart, 3rd ed. Munich.

Revell, L. 2009. Roman Imperialism and Local Identities. Cambridge.

Reynolds, J. 1988. “Cities,” in D. Braund, ed., The Administration of the Roman Empire,
15-51. Exeter.

Reynolds, S. 2006. “Empires: A Problem of Comparative History, Historical Research 79:
151-65.

Richter, D. 2011. Cosmopolis: Imagining Community in Late Classical Athens and the Early
Roman Empire. Oxford.

Rickman, G. 1980. The Corn Supply of Ancient Rome. Oxford.

Riggs, E. W. 1964. Administration in Developing Countries: The Theory of Prismatic Society.
Boston.

Rigsby, K. J. 1985. “On the High-Priest of Egypt,” Bulletin of the American Society of
Papyrologists 22: 279-89.

Roller, M. 2001. Constructing Autocracy: Aristocrats and Emperors in Julio-Claudian
Rome. Princeton.

Roniger, L. 1983. “Modern Patron-Client Relations and Historical Clientelism: Some
Clues from Ancient Republican Rome,” Archives of European Sociology 24: 63-95.

Rosenstein, N. 2008. “Aristocrats and Agriculture in the Middle and Late Republic,”
Journal of Roman Studies 98: 1-26.

Rosenstein, N. 2009. “War, State Formation, and the Evolution of Military Institutions in
Ancient China and Rome,” in Scheidel 2009a: 24-51.

Rosenstein, N. 2012. Rome and the Mediterranean, 290 to 146 Bc: The Imperial Republic.
Edinburgh.

Rostovtzeft, M. 1927. A History of the Ancient World. Vol. 2. Rome.

Rowe, G. 2002. Princes and Political Cultures: The New Tiberian Senatorial Decrees. Ann
Arbor.

Rowlandson, J. 1996. Landowners and Tenants in Roman Egypt: The Social Relations of
Agriculture in the Oxyrhynchite Nome. Oxford.



Bibliography 287

Rudich, V. 1997. Dissidence and Literature under Nero: The Price of Rhetoricization.
New York.

Rueschemeyer, D. 2003. “Can One or a Few Cases Yield Theoretical Gains?” in Mahoney
and Rueschemeyer 2003a: 305-36.

Russell, D. A. 1983. Greek Declamation. Cambridge.

Sablayrolles, R. 1996. Miles libertinus: Les cohortes de vigiles. Paris.

Sahara, Y. 2002. Kandai toshi kiko no kenkyi. Tokyo.

Sailor, D. 2008. Writing and Empire in Tacitus. Cambridge.

Saller, P. 1982. Personal Patronage under the Early Empire. Cambridge.

Salmon, E. T. 1970. Roman Colonization under the Republic. Ithaca.

Sanft, C. 2005. “Rituals That Don’t Reach, Punishments That Don’t Impugn: Jia Yi on the
Exclusions from Punishment and Ritual,” Journal of the American Oriental Society 125:
31-44.

Sanft, C. 2014. Communication and Cooperation in Early Imperial China: Publicizing the
Qin Dynasty. New York.

Schaberg, D. 1999. “Travel, Geography, and the Imperial Imagination in Fifth-Century
Athens and Han China,” Comparative Literature 51: 152-91.

Schifer, C. 1998. Spitzenmanagement in Republik und Kaiserzeit: Die Procuratoren von Privat-
personen im Imperium Romanum vom 2. Jh. v. Chr. bis zum 3. Jh. n. Chr. St. Katharinen.

Scheidel, W. 1991. “Dokument und Kontext: Aspekte der historischen Interpretation
epigraphischer Quellen am Beispiel der ‘Krise des dritten Jahrhunderts,” Rivista stor-
ica dellantichita 21: 145-64.

Scheidel, W. 1996. “Finances, Figures and Fiction,” Classical Quarterly 46: 222-38.

Scheidel, W. 1997. “Quantifying the Sources of Slaves in the Early Roman Empire;” Journal
of Roman Studies 87: 156-69.

Scheidel, W. 2005. “Real Slave Prices and the Relative Cost of Slave Labor in the Greco-
Roman World,” Ancient Society 35: 1-17.

Scheidel, W. 2007a. “Demography,” in Scheidel, Morris, and Saller 2007: 38-86.

Scheidel, W. 2007b. “A Model of Real Income Growth in Roman Italy;” Historia 56: 322-46.

Scheidel, W. 2008a. “The Divergent Evolution of Coinage in Eastern and Western Eurasia,”
in W. V. Harris, ed., The Monetary Systems of the Greeks and Romans, 267-86. Oxford.

Scheidel, W. 2008b. “Roman Population Size: The Logic of the Debate,” in L. de Ligt and
S. J. Northwood, eds., People, Land, and Politics: Demographic Developments and the
Transformation of Roman Italy, 300 BCE-AD 14, 17-70. Leiden.

Scheidel, W, ed. 2009a Rome and China: Comparative Perspectives on Ancient World Em-
pires. Oxford.

Scheidel, W. 2009b. “From the ‘Great Convergence’ to the ‘First Great Divergence, Roman
and Qin-Han State Formation and Its Aftermath,” in Scheidel 2009a: 11-23.

Scheidel, W. 2009c¢. “In Search of Roman Economic Growth,” Journal of Roman Archae-
ology 22: 46-70.

Scheidel, W. 2009d. “The Monetary Systems of the Han and Roman Empires,” in Scheidel
2009a: 137-207.

Scheidel, W. 2010a. “Coin Quality, Coin Quantity, and Coin Value in Early China and the
Roman World,” American Journal of Numismatics 22: 93-118.

Scheidel, W. 2010b. “Real Wages in Early Economies: Evidence for Living Standards from
1800 BCE to 1300 cE,” Journal of the Social and Economic History of the Orient 53:
425-62.



288  Bibliography

Scheidel, W. 2011a. “Fiscal Regimes and the ‘First Great Divergence’ between Eastern and
Western Eurasia,” in Bang and Bayly 2011: 193-204.

Scheidel, W. 2011b. “The Roman Slave Supply,” in Bradley and Cartledge 2011: 287-310.

Scheidel, W. 2011c. “The Xiongnu and the Comparative Study of Empire,” in U. Brosseder
and B. K. Miller, eds., Xiongnu Archaeology— Multidisciplinary Perspectives on the First
Steppe Empire in Inner Asia, 111-20. Bonn.

Scheidel, W. 2013. “Studying the State,” in Bang and Scheidel 2013: 5-57.

Scheidel, W. Forthcoming a. “Comparing Ancient Worlds: Comparative History as Com-
parative Advantage,” in Proceedings of the 2012 International Symposium on Ancient
World History in China.

Scheidel, W. Forthcoming b. “Comparing Comparisons,” in G. E. R. Lloyd, Z. Dong, and
J.J. Zhao, eds., Ancient Greece and Rome Compared. Cambridge.

Scheidel, W. Forthcoming c. “Slavery and Forced Labor in Early China and the Roman
World,” in C. Laes and K. Verboven, eds., Work, Labour, Professions in the Roman World.
Oxford.

Scheidel, W. Forthcoming d. “The Early Roman Monarchy,” in Monson and Scheidel
Forthcoming.

Scheidel, W. In progress a. “Monarchical Succession and Dynastic Continuity in World
History”

Scheidel, W. In progress b. “The ‘First Great Divergence: Causes and Consequences of
Post-Ancient State Formation in Eastern and Western Eurasia.”

Scheidel, W., and Friesen, S. J. 2009. “The Size of the Economy and the Distribution of
Income in the Roman Empire,” Journal of Roman Studies 99: 61-91.

Scheidel, W., Morris, I. and Saller, R., eds. 2007. The Cambridge Economic History of the
Greco-Roman World. Cambridge.

Schellakovsky, J. 1998. “Die Instruktion Koénig Friedrich Wilhelms I. von Preuflen fiir das
‘General-Ober-Finanz-, Krieges und Doménen-Direktorium’ aus dem Jahre 1723, in
E.Laux and K. Teppe, eds., Der Neuzeitliche Staat und seine Verwaltung, 13-33. Stuttgart.

Schiavone, A. 2005. Ius: Linvenzione del diritto in Occidente. Turin.

Schiller, A. A. 1949. “Bureaucracy and the Roman Law;” Seminar 7: 26-48.

Schleussner, B. 1978. Die Legaten der romischen Republik: Decem Legati und stindige Hil-
figesandte. Munich.

Schlinkert, D. 1996a. “Vom Haus zum Hof: Aspekte romischer Herrschaft in der Spatan-
tike,” Klio 78: 454-82.

Schlinkert, D. 1996b. Ordo senatorius und nobilitas: Die Konstitution des Senatsadels in
der Spdtantike. Stuttgart.

Schmidt-Hofer, S. 2006. “Die stidtische Finanzautonomie im spatromischen Reich,” in
H.-U. Wiemer, ed., Staatlichkeit und politisches Handeln in der romischen Kaiserzeit,
209-48. Berlin.

Schmitz, T. 1997. Bildung und Macht: Zur sozialen und politischen Funktion der zweiten
Sophistik in der griechischen Welt der Kaiserzeit. Munich.

Scholten, H. 1998. “Der oberste Hofeunuch: Die politische Effizienz eines gesellschaftlich
Diskriminierten,” in Winterling 1998: 51-73. Berlin.

Schorner, G. 2003. Votive im romischen Griechenland: Untersuchungen zur spdthellenist-
ischen und kaiserzeitlichen Kunst- und Religionsgeschichte. Stuttgart.

Schuller, W. 1982. “Prinzipien spitantiken Beamtentums,” in W. Schuller, ed., Korruption
im Altertum, 201-8. Munich.



Bibliography 289

Schulz, R. 1997. Herrschaft und Regierung: Roms Regiment in den Provinzen in der Zeit der
Republik. Paderborn.

Schumpeter, J. A. 1954 [1918]. “The Crisis of the Tax State” Trans. W. E. Stolper
and R. A. Musgrave. International Economic Papers 4: 5-38 (originally published in
German in 1918).

Schwarz, H. 2001. Soll oder Haben? Die Finanzwirtschaft kleinasiatischer Stddte in der
romischen Kaiserzeit am Beispiel von Bithynien, Lykien und Ephesos (29 v.Chr.—284
n.Chr.). Bonn.

Scodel, R., ed. 1993. Theater and Society in the Classical World. Ann Arbor.

Seibel, S. 2004. Typologische Untersuchungen zu den Usurpationen der Spditantike. PhD
thesis, Universitit Duisburg-Essen.

Seidel, A. 1987. “Traces of Han Religion in Funeral Texts Found in Tombs,” in A. Kanei,
ed., Dokyé to shitkyo bunka, 21-57. Tokyo.

Shankman, S., and Durrant, S. W. 2000. The Siren and the Sage: Knowledge and Wisdom in
Ancient Greece and China. Albany.

Shankman, S., and Durrant, S. W,, eds. 2002. Early China/Ancient Greece: Thinking through
Comparisons. Albany.

Shaughnessy, E. L. 1999. “Western Zhou History;” in M. Loewe and E. L. Shaughnessy,
eds., The Cambridge History of Ancient China, 292-351. Cambridge.

Sherk, R. K. 1969. Roman Documents from the Greek East. Baltimore.

Sherk, R. K. 1988. The Roman Empire: Augustus to Hadrian. Cambridge.

Sherwin-White, A. N. 1973. “The Tabula of Banasa and the Constitutio Antoniniana,’
Journal of Roman Studies 63: 86-98.

Sica, A. 2000. “Rationalization and Culture,” in S. Turner, ed., The Cambridge Companion
to Weber, 42-58. Cambridge.

Sidebotham, S. E. 2011. Berenike and the Ancient Maritime Spice Route. Berkeley.

Sim, M. 2007. Remastering Morals with Aristotle and Confucius. Cambridge.

Simon, H. A. 1997. Administrative Behavior: A Study of Decision-Making Processes in
Administrative Organization, 4th ed. New York.

Sinnigen, W. G. 1967. “Tirones et Supernumerarii,” Classical Philology 62: 108-11.

Sipild, J. 2009. The Reorganisation of Provincial Territories in Light of the Imperial De-
cision-Making Process: Later Roman Arabia and Tres Palaestinae as Case Studies.
Helsinki.

Sirks, B. 2006. “The Food Distributions in Rome and Constantinople: Imperial Power and
Continuity;” in A. Kolb, ed., Herrschaftsstrukturen und Herrschaftspraxis. Konzeption,
Prinzipien und Strategien der Administration im roémischen Kaiserreich, 25-34. Berlin.

Skinner, G. W,, ed. 1977. The City in Late Imperial China. Stanford.

Skocpol, T., and Somers, M. 1980. “The Uses of Comparative History in Macrosocial
Inquiry;” Comparative Studies in Society and History 22: 174-97.

Slater, W. J., ed. 1996. Roman Theater and Society. Ann Arbor.

Smith, A. D. 2010. “The Chinese Sexagenary Cycle and the Ritual Origins of the Cal-
endar;” in J. M. Steele, ed., Calendars and Years II: Astronomy and Time in the Ancient
and Medieval World, 1-37. Oxford.

Smith, R. 2007. “The imperial Court of the Late Roman Empire,” in Spawforth 2007:
157-232.

Snodgrass, A. 2010. “Archaeology in China: A View from Outside,” in Nylan and Loewe
2010: 232-50.



290 Bibliography

Spagnuolo Vigorita, T. 1978a. “‘Bona caduca’ e giurisdizione procuratoria agli inizi del
terzo secolo d. C.;” Labeo 24: 157-68.

Spagnuolo Vigorita, T. 1978b. Secta temporum meorum: Rinnovamento politico e legislazi-
one fiscale agli inizi del principato di Gordiano III. Palermo.

Spawforth, A., ed. 2007. The Court and Court Society in Ancient Monarchies. Cambridge.

Speidel, M. A. 1996. Die romischen Schreibtafeln von Vindonissa: Lateinische Texte des
militdrischen Alltags und ihre geschichtliche Bedeutung. Brugg.

Speidel, M. A. 2007. “Einheit und Vielfalt in der romischen Heeresverwaltung,” in R. Haensch
and J. Heinrichs, eds., Herrschen und Verwalten: Der Alltag der romischen Administration
in der Hohen Kaiserzeit, 173-94. Cologne.

Stambaugh, J. 1988. The Ancient Roman City. Part 1: The Growth of Rome. Baltimore.

Stauner, K. 2004. Das offizielle Schriftwesens des romischen Heeres von Augustus bis Gal-
lienus. Bonn.

Stein, E. 1927. Der romische Ritterstand: Ein Beitrag zur Sozial- und Personengeschichte des
romischen Reiches. Munich.

Stein, E. 1928. Geschichte des spdtrémischen Reichs. Vol. 1. Vienna.

Steinhardt, N. S. Chinese Imperial City Planning. Honolulu. 1990.

Stephan, E. 2002. Honoratioren, Griechen, Polisbiirger: Kollektive Identitdten innerhalb der
Oberschicht des kaizerzeitlichen Kleinasien. Gottingen.

Stevens, E. B. 1933. “Divinity and Deliberation,” American Journal of Philology 54:
225-46.

Stollberg-Rilinger, B. 1986. Der Staat als Maschine: Zur politischen Metaphorik des abso-
luten Fiirstenstaates. Berlin.

Stroh, W. 2007. Latein is tot, es lebe Latein: Kleine Geschichte einer grossen Sprache. Berlin.

Strootman, R. 2007. The Hellenistic Royal Court: Court Culture, Ceremonial and Ideology
in Greece, Egypt and the Near East, 336-30 BcE PhD thesis, Utrecht.

Stroux, J. 1929. Eine Gerichtsreform des Kaisers Claudius. Munich.

Stuurman, S. 2008. “Herodotus and Sima Qian: History and the Anthropological Turn in
Ancient Greece and Han China,” Journal of World History 19: 1-40.

Swain. S. 1996. Hellenism and Empire: Language, Classicism, and Power in the Greek
World, oD 50-250. Oxford.

Swann, N. L. 1950. Food and Money in Ancient China: The Earliest Economic History of
China to A.D. 25: Han Shu 24 with Related Texts, Han Shu 91 and Shih-chi 129. Princ-
eton (repr. New York 1974).

Swarney, P. R. 1970. “Prefect and Idios Logos,” in D. H. Samuel, ed., Proceedings of the 12th
International Congress of Greek Papyrology, 455-60. Toronto.

Syme, R. 1939. The Roman Revolution. Oxford.

Syme, R. 1958. Tacitus. 2 vols. Oxford.

Talbert, R. J. A. 1984. The Senate of Imperial Rome. Princeton.

Tan, J. Forthcoming. “Roman Republic,” in Monson and Scheidel forthcoming.

Tanner, J. 2009. “Ancient Greece, Early China: Sino-Hellenic Studies and Comparative
Approaches to the Classical World: A Review Article,” Journal of Hellenic Studies 129:
89-109.

Taylor, L. R. 1931. The Divinity of the Roman Emperor. Middletown.

Thomas, R. 1982. The Epistrategos in Ptolemaic and Roman Egypt. Vol. 2: The Roman Epi-
strategos. Opladen.

Thompson, K. W. 1984. The Eisenhower Presidency. Lanham.



Bibliography 291

Thornton, M. K., and Thornton, R. L. 1989. Julio-Claudian Building Programs: A Quanti-
tative Study in Political Management. Wauconda.

Thuillier, G. 1999-2001. Pour une histoire de la bureaucratie en France. 2 vols. Paris.

Tilly, C., ed. 1975. The Formation of National States in Western Europe. Princeton.

Tilly, C. 1984. Big Structures, Large Processes, Huge Comparisons. New York.

Tilly, C. 1985. “War Making and State Making as Organized Crime,” in P. B. Evans,
D. Rueschemeyer, and T. Skocpol, eds., Bringing the State Back In, 169-91. Cam-
bridge.

Tilly, C. 1992. Coercion, Capital, and European States, AD 990-1992. Cambridge.

Tisdale, H. 1942. “The Process of Urbanization,” Social Forces 20: 311-16.

Tuck, S. 2009. Experiencing Rome: A Visual Exploration of Antiquity’s Greatest Empire.
Chantilly.

Turchin, P. 2009. “A Theory for Formation of Large Empires,” Journal of Global History 4:
191-217.

Turchin, P, Whitehouse, H., Francois, P, Slingerland, E., and Collard, M. 2012. “A Histor-
ical Database of Sociocultural Evolution,” Cliodynamics 3.2, http://escholarship.org/
uc/item/2v8119hf

Turner, K. 1992. “Rule of Law Ideals in Early China?” Journal of Chinese Law 6: 1-44.

Turner, K. 2013. “Laws, Bureaucrats, and Imperial Women in China’s Early Empires,” in
J. Duindam, N. Hurvitz, J. Harries, and C. Humfress, eds., Law and Empire: Ideas,
Practices, Actors, 63-85. Leiden.

Twitchett, D. C. 1963. Financial Administration under the Tang Dynasty. Cambridge.

Twitchett, D., and Loewe, M., eds. 1986. The Cambridge History of Ancient China. Vol. 1:
The Cl'in and Han Empires, 221 B.C.—A.D. 220. Cambridge.

van de Mieroop, M. 2007. A History of the Ancient Near East, ca 3000-323 Bc. Malden.

Van Ess, H. 2007. “The Imperial Court in Han China,” in Spawforth 2007: 233-66.

van Minnen, P. 2000. “An Official Act of Cleopatra (with a Subscription in Her Own
Hand),” Ancient Society 30: 29-34.

van Nijf, O. M. 2011. “Public Space and Political Culture in Roman Termessos,” in O. M.
van Nijf and Richard Alston, eds., Political Culture in the Greek City after the Classical
Age, 215-42. Leuven.

Vasunia, P. 2011. “The Comparative Study of Empires,” Journal of Roman Studies 101:
222-37.

Vera, D. 1994. “Strutture agrarie e strutture patrimoniali nella tarda antichita: Laristocrazia
romana fra agricoltura e commercio,” in S. Roda, ed., La parte migliore del genere
umano: Aristocrazie, potere e ideologia nelloccidente tardoantica, 165-224. Turin.

Versnel, H. 2000. “Thrice One: Three Greek Experiments in Oneness,” in Porter 2000:
79-163.

Vervaet, E J. 2007. “The Reapparance of the Supra-Provincial Commands in the Late
Second and Early Third Centuries cg,” in Hekster, De Kleijn, and Slootjes 2007: 125-
39.

Veyne, P. 1976. Le Pain et le cirque: Sociologie historique d’un pluralisme politique.
Paris.

Veyne, P. 1980. “Empire romain,” in M. Duverger, ed., Le concept de lempire, 121-30.
Paris.

Veyne, P. 1981. “Clientele et corruption au service de I'Etat)” Annales: Economies, Sociétés,
Civilisations 36: 339-60.


http://escholarship.org/uc/item/2v8119hf
http://escholarship.org/uc/item/2v8119hf

292 Bibliography

Virlouvet, C. 2004. “Les Naviculaires d’Arles: A propos de I'inscription provenant de Bey-
routh,” Mélanges de I'Ecole frangaise de Rome: Antiquité 116: 327-70.

Vittinghoff, F. 1990. “Gesellschaft,” in F. Vittinghoff, ed., Europdische Wirtschafts- und
Sozialgeschichte in der Romischen Kaiserzeit, 161-369. Stuttgart.

Von Falkenhausen, L. 2006. Chinese Society in the Age of Confucius (1000-250 Bc): The
Archaeological Evidence. Los Angeles.

Von Glahn, R. 2004. “Revisiting the Song Monetary Revolution: A Review Essay;” Interna-
tional Journal of Asian Studies 1: 159-78.

Von Reden, S. Forthcoming. “Global Economy History,” in C. Benjamin, ed., The Cam-
bridge History of the World. Vol. 4: A World with States, Empires and Networks, 1200
BCE-900 ce. Cambridge.

Waelkens, M. 2002. “Romanization in the East: A Case Study: Sagalassos and Pisidia,”
Istanbuler Mitteilung 52: 311-68.

Wagner, D. B. 2000. The State and the Iron Industry in Han China. Copenhagen.

Walbank, F. W. 1979. A Historical Commentary on Polybius. Vol. 3. Oxford.

Walker, D. R. 1978. The Metrology of the Roman Silver Coinage. Part 3: From Pertinax to
Uranius Antoninus. Oxford.

Wallace-Hadrill, A. 1994. Houses and Society in Pompeii and Herculaneum. Princeton.

Wallace-Hadrill, A. 2008. Rome’s Cultural Revolution. Cambridge.

Wang, Q. 2006. Lianhan weijin nanchao zhou, cishi zhidu yanjiu (A study on the censorial
inspector system during the Han, Wei, Jin and South Dynasties). Hefei.

Wang Y.-c. 1949. “An Outline of the Central Government of the Former Han Dynasty;’
Harvard Journal of Asiatic Studies 12: 134-87.

Wang, Y. 1981. Zhongguo guanliao zhengzhi yanjiu (A study of the bureaucratic politics
of China). Beijing.

Wang, Z. 1982. Han Civilization. Trans. C. Kwang-chih. New Haven.

Wassink, A. 1991. “Inflation and Financial Policy under the Roman Empire to the Price
Edict of 301 A.p.,” Historia 40: 465-93.

Watson, B., trans. 1958. Ssu-ma Qian: Grand Historian of China. New York.

Watson, B. 1993. Records of the Grand Historian: Han Dynasty. 3 vols. New York.

Watson, G. R. 1969. The Roman Soldier. Ithaca.

Weber, M. 1946. From Max Weber: Essays in Sociology. H. H. Gerth and C. W. Mills, eds.
New York.

Weber, M. 1951. The Religion of China: Confucianism and Taoism. Glencoe.

Weber, M. 1970. From Max Weber: Essays in Sociology. Repr. H. H. Gerth and C. W. Mills,
eds. New York.

Weber, M. 1972. Wirtschaft und Gesellschaft: Grundriss der verstehenden Soziologie. 5th ed.
Tiibingen.

Weber, M. 1978. Economy and Society: An Outline of Interpretive Sociology. Berkeley.

Weber, M. 1984. “Parlament und Regierung im neugeordneten Deutschland: Zur poli-
tischen Kritik des Beamtentums und Parteienwesens,” in W. Mommsen, ed., Max Weber
Gesamtausgabe Abt. 1/15: Zur Politik im Weltkrieg. Schriften und Reden, 1914-1918,
432-596. Tiibingen.

Weber-Schifer, P. 1968. Oikumene und Imperium: Studien zur Ziviltheologie des chine-
sischen Kaiserreichs. Munich.

Wechsler, H. J. 1985. Offerings of Jade and Silk: Ritual and Symbol in the Legitimation of the
Tang Dynasty. New Haven.



Bibliography 293

Weinstock, S. 1971. Divus Julius. Oxford.

Weiss, P. 1975. Consistorium und comites consistoriani: Untersuchungen zur Hofbeamten-
schaft des vierten Jahrhunderts nach Christus auf prosopographischer Grundlage. Phd
thesis Wiirzburg.

Welch, K. E. 2009. The Roman Amphitheatre: From the Origins to the Colosseum. Cambridge.

Whitby, M. 2007. “War in the Later Roman Empire,” in M. Whitby, P. Sabin, and
H. van Wees, eds., The Cambridge History of Greek and Roman Warfare. Vol. 2: 310-41.
Cambridge.

Whittaker, C. R. 1997. “Imperialism and Culture: The Roman Initiative,” in D. Mattingly,
ed., Dialogues in Roman Imperialism: Power, Discourse, and Discrepant Experience,
Journal of Roman Archaeology supplement 23: 143-63.

Whittaker, C. R. 2002. “Supplying the Army: Evidence from Vindolanda,” in P. Erdkamp,
ed., The Roman Army and the Economy, 204-34. Amsterdam.

Wickham, C. 1984. “The Other Transition: From the Ancient World to Feudalism,” Past
and Present 103: 3-36.

Wickham, C. 2000. “Le forme del feudalesimo,” Settimane di studio 47: 15-56.

Wickham, C. 2005. Framing the Early Middle Ages: Europe and the Mediterranean, 400-800.
Oxford.

Wieacker, F. 1960. Textstufen klassischer Juristen. Gottingen.

Wieber-Scariot, A. 1997. Zwischen Polemik und Panegyrik: Frauen des Kaiserhauses und
Herrscherinnen des Ostens in den Res Gestae des Ammianus Marcellinus. Bochum.
Wiemer, H.-U. 2006. “Staatlichkeit und politisches Handeln in der romischen Kaiserzeit:
Einleitende Bemerkungen,” in H.-U. Wiemer, ed., Staatlichkeit und politisches Handeln

in der romischen Kaiserzeit, 1-39. Berlin.

Wilbur, M. 1943. Slavery in China during the Former Han Dynasty. New York.

Wilcken, U. 1908. “Aus der Straflburger Sammlung,” Archiv fiir Papyrus- forschung 4:
115-47.

Wilkes, J. J. 2005. “The Roman Danube: An Archaeological Survey,” Journal of Roman
Studies 95: 124-225.

Wilson, A. 2009. “Indicators for Economic Growth: A Response to Walter Scheidel,
Journal of Roman Archaeology 22: 71-82.

Winterling, A., ed. 1997. Zwischen “Haus” und “Staat™ Antike Hife im Vergleich. Munich.

Winterling, A., ed. 1998. Comitatus: Beitrige zur Erforschung des spdtantiken Kaiserhofes.
Berlin.

Winterling, A. 1999. Aula Caesaris: Studien zur Institutionalisierung des romischen Kaiser-
hofes in der Zeit von Augustus bis Commodus (31 v.Chr.—192 n.Chr.). Munich.

Winterling, A. 2003. Caligula: Eine Biographie. Munich.

Witschel, C. 1999. Krise—Rezession—Stagnation? Der Westen des romischen Reiches im
dritten Jahrhundert n. Chr. Frankfurt.

Wolters, R. 1999. Nummi Signati: Untersuchungen zur romischen Miinzpragung und Geld-
wirtschaft. Munich.

Wood, E. M. 2003. Empire of Capital. London.

Woodman, A. ], ed. 2009. The Cambridge Companion to Tacitus. Cambridge.

Woodside, A. 2006. Lost Modernities: China, Vietnam, Korea, and the Hazards of World
History. Cambridge.

Woolf, G. 1998. Becoming Roman: The Origins of Provincial Civilization in Gaul.
Cambridge.



294 Bibliography

Woolf, G. 2003. “The City of Letters,” in C. Edwards and G. Woolf, eds., Rome the Cosmop-
olis, 203-21. Cambridge.

Woolf, G. 2009. “Literacy or Literacies in Rome?” in W. A. Johnson and H. N. Parker, eds.,
Ancient Literacies: The Culture of Reading in Greece and Rome, 46-68. New York.

Woolf, G. 2012. Rome: An Empire’s Story. New York.

Worrle, M., and Wurster, W. W. 1997. “Derekdy: Eine befestigte Siedlung im nordwestli-
chen Lykien und die Reform ihres dorflichen Zeuskultes,” Chiron 27: 393-469.

Wu, H. 1995. Monumentality in Early Chinese Art and Architecture. Stanford.

Wu, S., ed. 1980. Ying Shao: Feng su tong yi jiao shi. Tianjin.

Xiong, D. 1962. “Taiping jing de zuozhe he sixiang ji qi yu Huangjin he Tianshidao de
guanxi’ (The authorship and thought of the Taiping Jing and its relationship with the
Yellow Turban Movement and the Way of the Celestial Masters), Lishi yanjiu (Histor-
ical research) 4: 8-25.

Yan, B. 2002. Pingwei yu Zhiwei: Qinhan wei jin nanbei chao guanjie zhidu yanjiu (Rank
and position: a study of the official ranking system during the Qin, Han, Wei, Jin and
South-North Dynasties). Beijing.

Yan, G. 1961. History of the Regional and Local Administration in China. Part 1: The Qin
and Han Dynasties. Taipei.

Yang, H. 2005. Han- Wei zhidu congkao (A study of the government institutions of the Han
and Wei Dynasties). Wuhan.

Yang, H., and Mutschler, E.-H. 2008. “The Emergence of Empire: Rome and the Surround-
ing World in Historical Narratives from the Late Third Century Bc to the Early First
Century Ap,” in Mutschler and Mittag 2008: 91-118.

Yang, K. 1984. “Xizhou zhongyang zhengquan jigou pouxi” (An analysis of the structure
of the Western Zhou central government), Lishi Yanjiu 1: 78-91.

Yang, K. 2003. Xizhou shi (The history of the Western Zhou Dynasty). Shanghai.

Yang, S. 2001. Han wudi zhuan (A biography of Emperor Wu of the Western Han).
Beijing.

Yates, R. D. S. 1995. “State Control of Bureaucrats under the Qin: Techniques and Proce-
dures,” Early China 20: 331-65.

Yates, R. D. S. 2001. “Slavery in Early China: A Socio-Cultural Approach,” Journal of East
Asian Archaeology 3: 283-331.

Yates, R. D. S. 2007. “Making War and Making Peace in Early China,” in K. A. Raaflaub,
ed., War and Peace in the Ancient World, 34-53. London.

Yavetz, Z. 1983. Julius Caesar and His Public Image. London.

Yegiil, F. 2009. Bathing in the Roman World. Cambridge.

Yinong X. 2000. The Chinese City in Space and Time: The Development of Urban Form in
Suzhou. Honolulu.

Young, G. K. 2001. Rome’s Eastern Trade: International Commerce and Imperial Policy,
31 Bc-aD 305. London.

Yu, J. 2007. The Ethics of Confucius and Aristotle: Mirrors of Virtue. London.

Yu, Y. 1987. ““O Soul, Come Back!” A Study in the Changing Conceptions of the Soul and
Afterlife in Pre-Buddhist China,” Harvard Journal of Asiatic Studies 47/2: 363-95.

Y, Y.-s. 1967. Trade and Expansion in Han China: A Study in the Structure of Sino-Barbar-
ian Economic Relations. Berkeley.

Zanker, P. 1988. The Power of Images in the Age of Augustus. Trans. Alan Shapiro. Ann
Arbor.



Bibliography 295

Zhao, D. 2006. Eastern Zhou China Warfare and the Formation of the Confucianism-Legalist
State (in Chinese). Shanghai.

Zhao, D. Forthcoming a. “In Defense of Max Weber—the Logic of Comparison and
Patterns of Chinese History”

Zhao, D. Forthcoming b. The Rise of the Confucian-Legalist State and Its Legacies in Chi-
nese History. New York.

Zheng, Q. 1992a. “Diguo yigui lianggiannian—zhongguo zhengzhi zhidu de tese” (Char-
acteristics of the Chinese political system), in Q. Zheng, ed., Liguo de honggui (The
institutional and philosophical foundations of imperial China), 11-28. Beijing.

Zheng, Q. 1992b. “Xiangyu lixuan—lianghan de xuanju zhidu” (The Han Dynasty official
recruiting system), in Q. Zheng, ed., Liguo de honggui (The institutional and philo-
sophical foundations of imperial China), 187-212. Beijing.

Zhou, G. 1999. Qinhan Sixiang shi (An intellectual history of the Qin and Han Dynasties).
Shijiazhuang.

Zhou, Y. 2010. Festivals, Feasts, and Gender Relations in Ancient China and Greece.
Cambridge.

Zuckerman, C. 1998. “Comtes et ducs en Egypte autour de I'an 400 et la date de la notitia
dignitatum orientis,” Antiquité Tardive 6: 137-47.

Zuiderhoek, A. 2009. The Politics of Munificence in the Roman Empire: Citizens, Elites and
Benefactors in Asia Minor. Cambridge.



	Puett, Ghosts, Gods, and the Coming Apocalypse
	Pages from Scheidel, State Power in Ancient China and Rome
	Pages from Scheidel, State Power in Ancient China and Rome-2

	Scheidel, State Power in China and Rome, Biblio

